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BIBLE 

 

I. Scripture  

 

The word scripture means “a writing” and is used to denote a writing recognized by the 

Church as sacred and inspired. It is so applied to the books of the Old Testament by the 

writers of the New Testament (Matt. 22:29; John 5:39; 2 Tim. 3:15). For an account of 

the process by which the books of the Old Testament and New Testament came to be 

recognized as scripture, see Canon. Latter-day revelation identifies scripture as that 

which is spoken under the influence of the Holy Ghost (D&C 68:1–4). 

 

II. Bible  

 

By the Bible we mean the collection of writings that contain the records of divine 

revelation. The word itself is of Greek origin, being derived from ta biblia, “the books.” 

In course of time biblia, a neuter plural, was regarded as a feminine singular, and in that 

way “the books” came to be spoken of as “the book.” By the word Bible therefore we 

must understand not a single book but a divine library. 

 

The Bible is the work of many prophets and inspired writers acting under the influence of 

the same Holy Spirit; but at the same time it came into being “in many parts and in many 

modes” by a gradual growth extending over many centuries, and we can see in the books 

themselves evidence of the varied conditions of time and place and thought under which 

they were composed. 

 

In the New Testament we find the Jewish sacred books described as “the scriptures” 

(Matt. 22:29; John 5:39; Rom. 15:4) and “the holy scriptures” (Rom. 1:2; 2 Tim. 3:15). 

 

Structure of the Bible. The Christian Bible has two great divisions, familiarly known as 

the Old and New Testaments. The Old Testament consists of the canon of scriptures 

current among the Jews of Palestine in our Lord’s time and received on that account in its 

entirety by the Christian Church. The New Testament contains writings belonging to the 

apostolic age, selected by the Church and regarded as having the same sanctity and 

authority as the Jewish scriptures. (For an account of the way in which these two 

collections of sacred writings were gradually made, see Canon.) The books of the Old 

Testament are drawn from a national literature extending over many centuries and were 

written almost entirely in Hebrew, while the books of the New Testament are the work of 

a single generation and were written in Greek (with the possible exception of the Gospels 

of Matthew and John, which may have been written originally in Aramaic). 

 

With regard to the word testament, the Greek word diatheke, of which testament is a 

translation, meant in classical Greek an arrangement, and therefore sometimes a will or 

testament, as in an arrangement for disposal of a person’s property after his death. In the 

Old Testament the word testament represents a Hebrew word meaning “covenant.” The 

Old Covenant is the law that was given to Moses. The New Covenant is the gospel of 

Jesus Christ. The title Old Testament is a misnomer since all the prophets, beginning with 



Adam, had the fulness of the gospel of Christ, with its ordinances and blessings. 

However, a lesser law was given to Moses for the children of Israel (see Law of Moses). 

When the Savior came in the meridian of time, He restored the gospel to the Jews in 

Palestine. Since they had strayed, even from the law of Moses, it was a new covenant to 

them. Thus we have the record called the Old and the New Testaments. 

 

In the Hebrew Bible (Old Testament) the books were divided into three groups: the Law, 

the Prophets, and the Writings (or Hagiographa). See Luke 24:44. This arrangement was 

according to the Jews’ evaluation of the importance of the books based on the identity of 

the author. The Bible used by the Christian world is based on a different arrangement of 

the Old Testament books and was set up by a Greek translation called Septuagint. In this 

case the books are classified according to subject matter, such as historical, poetical, and 

prophetical. 

 

The books of the New Testament have varied in sequence somewhat through the 

centuries but are generally in this order: the four Gospels and Acts, being primarily 

historical; the epistles of Paul (arranged according to length, except Hebrews); the 

general epistles of James, Peter, John, and Jude; and the Apocalypse or Revelation of 

John. 

 

The Bible used by most non-Catholic churches today has 66 books—39 in the Old 

Testament and 27 in the New Testament. The books called Apocrypha have generally not 

been printed in the non-Catholic Bibles in the past century, although in recent years these 

books have been gaining in popularity. (See Apocrypha.) 

 

Preservation of the Text of the Old Testament. The original language of most of the Old 

Testament is Hebrew, but a few portions (Ezra 4:8–6:18; 7:12–26; Jer. 10:11; Dan. 2:4–

7:28) were written in what is popularly called Chaldee, but more correctly Aramaic. The 

direct evidence for the text of the Old Testament is of three kinds: Hebrew manuscripts, 

ancient versions, and quotations in the Talmud and other ancient Jewish writings. The 

manuscripts are of two kinds: (1) synagogue rolls, about which the Talmud gives 

elaborate rules as to the nature of the skins and fastenings, the number of columns in 

each, and the size of each column and title; these were written without vowel points or 

accents; (2) manuscripts for private use, in book form of various sizes, the vowel points 

being inserted, and a commentary generally provided in the margin. 

 

If we had only Hebrew manuscripts we might conclude that the text of the Old Testament 

has been the same always and everywhere. But the existence of the Greek Version, called 

the Septuagint, and the Samaritan Pentateuch (see Samaritans) proves that this is by no 

means the case. They differ materially from the Masoretic text and in some cases have no 

doubt preserved older and truer readings; but it is most difficult in many cases to decide 

to which reading the preference should be given. The close agreement among the 

different Hebrew manuscripts (other than the Samaritan Pentateuch) is accounted for by 

the fact that soon after the destruction of Jerusalem (A.D. 70) much labor was bestowed 

upon the Hebrew text by the scholars who formed the Jewish School at Tiberias. One 

form of text was agreed upon, afterwards called the Masoretic text. Manuscripts that 



differed materially from this were destroyed, and the utmost care was taken to prevent 

any other readings from obtaining currency. The English KJV follows the Masoretic text 

except in a very few passages. 

 

The Dead Sea Scrolls, some of which are believed to be as early as the 2nd century B.C., 

give evidence that the Old Testament text was corrupted at least by that time. 

 

Preservation of the Text of the New Testament. In trying to decide what were the actual 

words written by the Apostles and other writers we have the evidence of (1) Greek 

manuscripts, (2) translations made from Greek into other languages, and (3) quotations 

by early Church writers. 

 

(1) A Greek manuscript is called an Uncial if it is written entirely in capital letters 

and a Cursive if written in smaller letters and a running hand. Uncials are denoted 

for purposes of reference by capital letters and are relatively few in number, there 

being less than 70 known Uncial manuscripts, only 21 of which are at all 

complete. Cursive manuscripts are very numerous, being in the thousands, and are 

denoted by numbers. These are of later date than the Uncials and are of less 

importance as evidence of the original text. 

 

(2) The most important of the early versions of the New Testament are (a) the 

Latin, including the Old Latin which belongs to the 2nd century, and the Vulgate, 

which was a Revised Latin text made by Jerome in the 4th century; (b) the Syriac, 

of which there are three important forms: the Old Syriac, the Peshitto, and the 

Philoxenian; (c) the Egyptian or Coptic, including the Memphitic or Boheiric, the 

Sahidic or Thebaic, and the Bashmuric or Fayumic, these three versions being 

made in Lower, Upper, and Middle Egypt respectively. 

 

(3) Quotations by early Christian writers are sometimes of much value as 

indicating the text of the New Testament, which they were accustomed to use; but 

this evidence requires careful use, for authors do not always take pains to quote 

correctly. 

 

Such are the biblical materials at one’s disposal for the purpose of deciding what was the 

original sense of the text of the Old and New Testaments. However, latter-day revelation, 

in the form of the Book of Mormon, the Doctrine and Covenants, the Pearl of Great 

Price, and also the teachings of Joseph Smith (through his translation of the Bible and 

otherwise), offers much evidence and many helpful suggestions about biblical 

interpretation and original content. These latter-day sources are indispensable to the 

student who wishes to obtain the clearest and most complete understanding of what the 

ancient prophets and apostles have written. 

 

With the discovery of more ancient manuscripts not available to the King James 

translators, many translations of the Bible have been produced since 1900 by Bible 

scholars. However, based on the doctrinal clarity of latter-day revelation given to Joseph 

Smith, the Church has held to the King James Version as being doctrinally more accurate 



than these recent versions. The newer versions are in many instances easier to read but 

are in some passages doctrinally weaker in their presentation of the gospel. Therefore, the 

King James Version remains the principal Bible of The Church of Jesus Christ of Latter-

day Saints. 

 

The position of the Church regarding the Bible is that it contains the word of God as far 

as it is translated correctly (A of F 1:8). Joseph Smith taught that “many important points 

touching the salvation of men, had been taken from the Bible, or lost before it was 

compiled.” He also said that the Bible was correct as “it came from the pen of the original 

writers,” but that “ignorant translators, careless transcribers, or designing and corrupt 

priests have committed many errors.” (HC 1:245; 6:57.) The Church reveres and respects 

the Bible but recognizes that it is not a complete nor entirely accurate record. It affirms 

also that the Lord has given additional revelation through His prophets in the last days 

that sustains, supports, and verifies the biblical account of God’s dealings with mankind. 

 

III. Bible, English  

 

The first attempts to translate the Bible into the English language were made in the 8th 

century. The Venerable Bede, who died at Jarrow in 735, was engaged on his translation 

of John’s Gospel up to the very moment of his death. There are also in existence 

translations of the Psalms by Aldhelm, Bishop of Sherborne (d. 709), and King Alfred (d. 

900). After the Norman conquest further attempts were made, but the first English 

Version of the whole Bible is associated with the name of John Wycliffe. There were two 

editions of this version, beginning in 1382. These versions were made from the Latin. 

They include all the canonical books and almost all the apocryphal books that are usually 

found in English Bibles. The work was circulated far and wide. The honor of making the 

first translation of the Bible into English from the languages in which it was originally 

written belongs to William Tindale, born about 1490. He studied first at Oxford and then 

at Cambridge, where Erasmus was then lecturing. Erasmus was the editor of the first 

printed edition of the Greek New Testament, published in 1516. In 1525 we find Tindale 

at Cologne, engaged in printing a quarto edition of the New Testament in English 

translated from Erasmus’s edition of the Greek text. When about 10 sheets were printed 

his plan was discovered, and an interdict was placed on the work. On this Tindale fled to 

Worms, carrying with him the sheets already printed, and there published an octavo 

edition of 3,000 copies. A fragment of one of the sheets printed at Cologne is now in the 

British Museum. A complete copy of the Worms edition is preserved at the British 

Library, London. They were proscribed by authorities of the Church of England and 

copies were burned when discovered. Tindale was still engaged on his translation of the 

Old Testament when he was put to death for heresy in 1536. 

 

In 1530 Henry Ⅷ promised the English people that they would have the New 

Testament in their own tongue, and in 1534 the Convocation petitioned for a translation 

of the whole Bible. 

 

In 1535 Miles Coverdale issued, with the king’s permission, the first complete English 

Bible. It was printed at Antwerp, the translation being made, as the title page tells us, “out 



of Douche (German) and Latin.” In 1537 Thomas Matthew (whose real name was John 

Rogers) issued, also with the king’s license, an edition that followed Tindale’s as regards 

the New Testament and half the Old Testament, the remainder being taken from 

Coverdale’s. A copy of this Bible was ordered by Henry Ⅷ “to be set up in churches.” 

In April 1539 appeared the first edition of the Great Bible (also known as Cranmer’s, the 

Preface added in 1540 being written by him). On the title page is an elaborate engraving, 

which represents the king giving the word of God to the clergy, and, through Thomas 

Cromwell, to the laity of his kingdom, amid the great joy of his subjects. The Bible is 

here described as “truly translated after the verity of the Hebrew and Greek texts by the 

diligent study of divers excellent learned men.” 

 

The accession of Mary Ⅰ, daughter of Henry Ⅷ and Catherine of Aragon, threatened 

danger to all who were closely identified with the translation of the Bible into English. 

Coverdale narrowly escaped with his life; Cranmer and Rogers were brought to the stake. 

Many refugees found their way to Geneva, the city of Calvin. Here appeared in 1560, 

after Mary’s death, the Genevan Bible, of which 150 editions were published in England 

and Scotland between 1560 and 1616. It at once became popular from its use of Roman 

type, its division of the text into verses, and its copious notes, explanatory and 

controversial. This version is familiarly known as the Breeches Bible, from the rendering 

in Gen. 3:7. Its strong Puritan flavor made it distasteful to many English churchmen, and 

accordingly Archbishop Parker devised a plan for the revision of the Great Bible by the 

joint labor of a number of learned men, mostly bishops. The revisers were instructed to 

follow “the common English translation used in the churches,” unless alteration were 

necessary, and to avoid bitter and controversial notes. In three or four years the Bishops’ 

Bible was completed and was presented to Queen Elizabeth Ⅰ in 1568. It was regarded as 

the official English Church Bible. It was used in public worship but otherwise had no 

great circulation. It was unfortunately printed very carelessly. Some years later English 

Roman Catholics issued at Douai (France) a version of the Old Testament and at Rheims 

(France) a version of the New Testament. Modern editions of the Douai version have 

borrowed many renderings from the Authorized Version (KJV). 

 

At the Hampton Court Conference (London) held in 1604, soon after the accession of 

James Ⅰ, the Puritan party asked for a new translation, to which the king agreed and gave 

an outline of a plan for a new version, now known as the Authorized Version. The work 

was to be assigned to the universities; the translation was to be then reviewed by the 

bishops and chief learned of the Church, presented to the Privy Council, and ratified by 

the king. 

 

In 1607 six companies were appointed, consisting in all of 54 members, the meetings 

being held at Oxford, Cambridge, and Westminster. Of the rules laid down the following 

were the most important: the Bishops’ Bible was to be followed and “as little altered as 

the truth of the original will permit”; the translations of Tindale, Matthew, Coverdale, 

Whitchurch (the Great Bible), and Geneva were to be used when they agreed better with 

the text than the Bishops’ Bible; the old ecclesiastical words (church, etc.) were to be 

retained; no marginal notes were to be affixed unless for necessary explanation of some 

Hebrew or Greek words. The new translation was published in 1611. The familiar 



dedication to the king, and also a long preface, ably setting forth the principles and aims 

of the work (unfortunately omitted by most modern editions), are said to have been 

written by Dr. Miles Smith, afterwards Bishop of Gloucester. The words on the title page 

“appointed to be read in churches” would seem to imply express authorization; but we 

have no evidence that the book ever received formal sanction. There was at first some 

reluctance to adopt it, but in course of time its own merits enabled it to supplant all other 

existing English translations. 

 

A. Italics  

 

In the KJV italics identify words that are necessary in English to round out and 

complete the sense of a phrase but were not present in the Hebrew or Greek text 

of the manuscript used. Such additions were necessary because in some instances 

the manuscript was inadequate, and the translators felt obliged to clarify it in the 

translation. In other instances italics were necessary in cases where the 

grammatical construction of English called for the use of words that were not 

needed to make the same thought in Hebrew or Greek. Italics thus represent the 

willingness of the translators to identify these areas. It appears that generally, 

though not always, their judgment was justified in their choice of italicized words. 

 

IV. Canon  

 

A word of Greek origin, originally meaning “a rod for testing straightness,” now used to 

denote the authoritative collection of the sacred books used by the true believers in 

Christ. In The Church of Jesus Christ of Latter-day Saints, the canonical books are called 

standard works. The history of the process by which the books of the Bible were 

collected and recognized as a sacred authority is almost hidden in obscurity. There are 

several legends extant and these may have some truth in them but certainly are not 

complete or totally accurate. Though many of the details have not been preserved, we 

know that the servants of the Lord have been commanded to keep records even from the 

earliest times, and that those records have been revered by the faithful and handed down 

from generation to generation. 

 

Much of the information we now have on this subject has come to us through latter-day 

revelation. For example, we learn that Adam was an intelligent being who could read and 

write and had a pure and perfect language. Sacred records were kept by him and handed 

down to succeeding patriarchs, even to Enoch and Abraham, who also added their own 

writings to the collection (Moses 6:3–6, 46; Abr. 1:31). Likewise Moses kept a record in 

his day (Moses 1:40–41). A collection of Old Testament documents and other writings 

was available in Jerusalem in 600 B.C., written upon plates of brass, and was obtained by 

Nephi from Laban (1 Ne. 4; 5:10–19). 

 

The various Old Testament prophets wrote or dictated to scribes who recorded (such as 

Jeremiah to Baruch, Jer. 36), and thus the sacred books were produced and collected. 

 



In New Testament times the apostles and prophets kept records, giving an official 

testimony of the earthly ministry of the Savior and the progress and teachings of the 

Church. Many of the details, such as time and place involved in the production and the 

preservation of the records, are not available, but the general concept is clear that the 

servants of the Lord wrote what they knew to be true of Jesus. Thus came the Gospels. 

The epistles were primarily written to regulate affairs among the members of the Church. 

 

With the multiplicity of true books, of both Old and New Testament origin, there was 

also a proliferation of false writings from apostates and from authors who for one reason 

or another wished to propagate some particular thesis. From time to time decisions 

needed to be made as to which books were authoritative and which were false. A council 

of Jewish scholars met for this purpose in Jamnia, or Javneh (near Joppa), in about A.D. 

90, and some determinations were made as to what were the official and accepted books 

of the Jews’ religion. This probably was a defensive reaction to the rise of Christian 

writings, and perhaps also from the fact that the Christians freely used the Jewish 

scriptures (Old Testament) as well as the writings of the Apostles and the early Christian 

leaders. It appears that the rabbis wanted to make clear the distinction between the two. 

 

Councils were held in early Christianity to determine which of the writings were 

authoritative and which were heretical. Some good judgment was used, and many 

spurious books were rejected, while our present New Testament was preserved. Times of 

persecution also precipitated decisions as to which books were true and which false. If a 

Christian is forced by the Roman government to burn his books, he most likely will 

surrender those that are nonauthoritative and conceal the more valuable documents. In 

order to do this, he must know which are which. 

 

No doubt many writings, of both Old and New Testament times, have been lost, and 

perhaps even willfully destroyed (see Lost books). When the Church was in apostasy, 

whether before or after the time of Christ, some valuable writings were misjudged to be 

in error (because the judges lacked the truth) and so were discarded. Likewise some 

books of lesser value may have been judged to be good. In the main, however, sound 

guidelines were established that helped to preserve the authoritative books. Among these 

rules were the following: (1) Is it claimed that the document was written by a prophet or 

an apostle? (2) Is the content of the writing consistent with known and accepted doctrines 

of the faith? (3) Is the document already used and accepted in the Church? By application 

of these tests the books now contained in the Bible have been preserved. 

 

Although the decisions were made in the past as to which writings are authoritative, that 

does not mean that the canon of scripture is complete and that no more can be added. 

True prophets and apostles will continue to receive new revelation, and from time to time 

the legal authorities of the Church will see fit to formally add to the collection of 

scripture. 

 

OLD TESTAMENT 

 

I. Pentateuch  



 

A Greek word meaning the fivefold book; a name given to the five books that stand at the 

beginning of our Bible and that contain the Torah or law of Israel. The Pentateuch was 

written by Moses, although it is evident that he used several documentary sources from 

which he compiled the book of Genesis, besides a divine revelation to him. It is also 

evident that scribes and copyists have left their traces upon the Pentateuch as we have it 

today; for example, the explanation of Moses’ supposed death (Deut. 34:5–12) was surely 

added by a later hand. But latter-day revelation confirms that Moses was the author of the 

first five books of the Bible: Genesis, Exodus, Leviticus, Numbers, Deuteronomy (1 Ne. 

5:10–11; Moses 1:40–41). 

 

In the Pentateuch we find the fundamental truths manifesting the purposes of God; for 

example, the creation of the world; the creation of man and animals; the Fall of Adam; 

the means of Redemption; the peopling of the earth; the commandments of God; the 

establishing of the Abrahamic family and covenant; and the history of the house of Israel 

from Abraham to entry into the promised land. A major contribution of the Pentateuch is 

an emphasis on the importance of holiness and moral character in the worshipper of the 

Holy God. “Ye shall be holy; for I am holy” (Lev. 11:44). 

 

A. Genesis  

 

A Greek word meaning “origin” or “beginning.” In the book of Genesis we find 

an account of many beginnings, such as the creation of the earth, the placing of 

animals and man thereon, the introduction of sin, the revelation of the gospel to 

Adam, the beginning of tribes and races, the origin of various languages at Babel, 

and the beginning of the Abrahamic family leading to the establishment of the 

house of Israel. Joseph’s role as a preserver of Israel is also given emphasis. The 

structure of the book of Genesis rests on several genealogies. Each new section 

begins “These are the generations,” and there follows a genealogical list of certain 

portions of family history. Some major divisions of Genesis are: 

 

1. Adam (Gen. 1–3). The creation and early history of the world; all mankind 

as yet one family. 

 

2. Noah (Gen. 4–9). The line of Cain branching off; while the history follows 

the fortunes of Seth, whose descendants are traced in genealogical 

succession as far as Noah, whose history is followed up to his death. 

 

3. Abraham. (a) The peopling of the whole earth by the descendants of 

Noah’s sons and the diffusion of tongues at the tower of Babel (11:1–9). 

The history of two of these is then dropped and (b) the line of Shem only 

pursued (11:10–32) as far as Terah and Abram, where the genealogical 

table breaks off; (c) Abraham is now the chief figure (12:1–25:18). As 

Terah had two other sons, Nahor and Haran (11:27), some notices 

respecting their families are added, including the history of Lot, the father 

of Moab and Ammon (19:37–38), nations afterwards closely connected 



with Israel. Nahor remained in Mesopotamia, but his family is briefly 

enumerated (22:20–24), chiefly for the sake of Rebekah (Isaac’s wife). Of 

Abraham’s own children there branches off first the line of Ishmael and 

next the children of Keturah (21:9; 25:1–6, 12–18). 

 

4. Isaac. The account of his life (21:1–35:29) depicts him as a peacemaker 

and declares that from among the several sons of Abraham, the covenant 

was to be upon Isaac (Gen. 21:12; Rom. 9:7). 

 

5. Jacob. After Isaac’s death we have (a) the genealogy of Esau (Gen. 36), 

who then drops out of the narrative, and (b) the history of the patriarchs 

till the death of Joseph (Gen. 37–50). 

 

God’s relation to Israel holds the first place throughout in the writer’s mind. The 

introductory chapters are a history of the world as a preparation for the history of 

the chosen seed. The object of the book is to teach religious history. 

 

The book of Genesis is the true and original birthplace of all theology. It contains 

the ideas of God and man, of righteousness and judgment, of responsibility and 

moral government, of failure and hope, that are presupposed through the rest of 

the Old Testament and that prepare the way for the mission of Christ. 

 

In latter-day revelation we find many sources of information that clarify and 

substantiate the record of Genesis. The Joseph Smith Translation especially, a 

portion of which is presented in the book of Moses, offers the best available 

account of the early chapters. Of exceptional worth is Moses 1, giving an account 

of some visions and experiences of Moses previous to and in preparation for 

writing Genesis. This chapter is an introduction to Genesis, just as Genesis is an 

introduction to the remainder of the Bible. Other chapters of Moses specify 

certain events that took place previous to the creation of the earth and form a 

proper setting thereunto, such as the selection of the Savior in the Grand Council 

and the rebellion of Lucifer. The book of Moses also supplies many other 

valuable concepts, including the revelation of the gospel of Jesus Christ to Adam, 

Enoch, and all the early patriarchs. 

 

Other fruitful sources of latter-day revelation that clarify Genesis are the Book of 

Mormon, especially 1 Ne. 5 and Ether 1; Doctrine and Covenants, secs. 29, 84, 

107; and the book of Abraham. Among other things, latter-day revelation certifies 

to Moses as the original author of Genesis. 

  

B. Exodus, book of  

 

The word Exodus is Greek and means a “departure”; the book is so called because 

it describes the departure of the Israelites out of Egypt. A continuation of the 

narrative in Genesis, it consists of two principal divisions: (1) historical, Ex. 1–

18; (2) legislative, Ex. 19–40. 



 

The first division tells us of the oppression of Israel in Egypt, under a dynasty of 

kings that “knew not Joseph”; the early history and call of Moses; the various 

steps by means of which the deliverance was at last accomplished; the Exodus 

itself, along with the institution of the Passover as a commemoration of it, and the 

sanctification of the firstborn (12:37–13:16); the march to the Red Sea, 

destruction of Pharaoh’s army, and Moses’ song of victory (13:17–15:21); events 

on the journey from the Red Sea to Sinai; the bitter waters of Marah, the giving of 

quails and the manna, the observance of the Sabbath, the miraculous gift of water 

at Rephidim, and the battle there with the Amalekites (15:22–17:16); the arrival 

of Jethro in the camp and his advice as to the civil government of the people (18). 

 

The second division describes the solemn events at Sinai. The people are set apart 

“as a kingdom of priests and an holy nation” (19:6); the Ten Commandments are 

given and are followed by the code of laws intended to regulate the social life of 

the people (20–23); an Angel is promised as their guide to the promised land, and 

the covenant between God and Moses and the 70 elders is ratified (23:20–24:18); 

instructions are given respecting the tabernacle, its furniture and worship (25:1–

31:18). Then follows the account of the sin of the people in the matter of the 

golden calf (32:1–34:35); and lastly, the construction of the tabernacle and 

provision for its services (35:1–40:33). The book of Exodus thus gives the early 

history of the nation in three clearly marked stages: first, a nation enslaved; then a 

nation redeemed; lastly, a nation set apart and, through the blending of its 

religious and political life, consecrated to the service of God. 

  

C. Leviticus  

 

Contains the following: (1) The sacrificial ordinances (Lev. 1–7): (a) the burnt 

offering (1:1–17); (b) the meat offering (2:1–16); (c) the peace offering (3:1–17); 

(d) the sin offering (4:1–5:13); (e) the guilt-offering (5:14–6:7); and (f) various 

sacrifices for the priests (6:8–7:38). (2) The ritual observed in the consecration of 

priests, together with an account of the deaths of Nadab and Abihu because they 

offered strange fire (Lev. 8–10). (3) Laws relating to ceremonial uncleanness 

(Lev. 13–15). (4) The ritual of the Day of Atonement (Lev. 16). (5) The law of 

holiness (Lev. 17–26), containing a systematic code of laws dealing with religious 

and social observances. Lev. 27 is supplementary, dealing with vows and the 

redemption of “devoted” things. 

 

The book of Leviticus represents the priestly religious life of Israel. Its dominant 

thought is the presence of a holy God in the midst of a holy people dwelling in a 

holy land. Its object is to teach religious truth to the minds of men through the 

medium of a stately ritual, sacrifices representing the need of atonement and 

communion, the consecration of the priesthood teaching the need of the 

consecration of the life of every worshipper who would draw nigh to God, and the 

law of clean and unclean teaching that God requires the sanctification of the 

whole man, body as well as spirit. 



 

D. Numbers  

 

The book that bears this name is so called from the double numbering or census 

of the people (Num. 1–4; 26). It contains notices of events in the wilderness, more 

especially in the second year after the Exodus, and at the close of the wandering, 

interspersed with legislation. (1) 1:1–10:10, preparation for departure from Sinai. 

(2) 10:11–14:45, march from Sinai to borders of Canaan; the sending of the spies 

and their report; the refusal to enter Canaan, and God’s punishment for 

disobedience. (3) 15:1–19:22, various laws and historical notices. (4) 20:1–36:13, 

the history of the last year in the wilderness from the second arrival of the 

Israelites in Kadesh till they reach “the plains of Moab by Jordan near Jericho.” 

The book is remarkable for the number of fragments of ancient poetry preserved 

in it (6:24–26; 10:35–36; 21:14–15, 17–18, 27–30). See also Pentateuch. 

 

E. Deuteronomy  

 

The word means “repetition of the law.” The book contains the three last 

discourses of Moses delivered in the plains of Moab just before his death 

(translation). The first discourse is found in Deut. 1–4 and is introductory. The 

second discourse (Deut. 5–26) consists of two parts: (1) 5–11, the Ten 

Commandments and a practical exposition of them, (2) 12–26, a code of laws, 

which forms the nucleus of the whole book. The first group of laws deals with the 

ritual of religion and begins with a command to destroy all idolatrous objects of 

worship in Canaan; only one central place for worship of Jehovah is to be 

allowed. Then follow special instances of enticement to false worship and rules 

about food and about tithe. Then we have the law of debt, directions about 

firstlings, and a calendar of festivals. The next group of laws deals with the 

administration of justice, while the last group regulates private and social rights. 

The third discourse (Deut. 27–30) contains a solemn renewal of the covenant and 

an announcement of the blessings of obedience and the curses upon disobedience. 

In Deut. 31–34 we have an account of the delivery of the law to the Levites, 

Moses’ song and last blessing, and the departure of Moses. 

 

Deuteronomy is referenced frequently in the New Testament: Matt. 4:4, Deut. 8:3; 

Matt. 4:7, Deut. 6:16; Matt. 4:10, Deut. 6:13; Matt. 5:31, Deut. 24:1; Mark 12:30, 

Deut. 6:5; Acts 3:22, Deut. 18:15, 18; 1 Cor. 9:9, Deut. 25:4; 2 Cor. 13:1, Deut. 

19:15; Gal. 3:13, Deut. 21:23; Rom. 10:6–8, Deut. 30:12, 14. 

 

II. Historical Books 

 

A. Joshua, book of  

 

So called not because he is the author, but because he is the principal figure in it. 

It describes (1) the conquest of Canaan (Josh. 1–12); (2) the allotment of the land 

among the tribes and Joshua’s final exhortations (Josh. 13–24). 



 

(1) The story of the conquest falls into two sections of nearly equal length but 

very dissimilar in the fulness and minuteness of the particulars they give; (a) Josh. 

1–6, description of the way in which the Jordan was crossed, the headquarters of 

Israel fixed at Gilgal, Jericho taken, and command of the passes to the higher 

plateau of western Canaan secured; (b) a condensed account of the victories of 

Israel over the inhabitants of this higher plateau, consisting of three parts, relating 

to the central, southern, and northern portions respectively. This narrative 

concludes with a general statement of the results of the conquest and a list of 

conquered cities. 

 

(2) This section falls under three heads: (a) Josh. 13, the assignment of the eastern 

territory to Reuben, Gad, and half Manasseh; (b) western territory to Judah (Josh. 

14–15), to children of Joseph (Josh. 16–17), and to seven remaining tribes (Josh. 

18–19); (c) Josh. 20–21, the arrangements about the cities of refuge and the 

provision for the Levites. The book concludes (Josh. 22–24) with an account of 

the setting up of the altar by the trans-Jordanic tribes and Joshua’s farewell 

address. 

 

The book was regarded by the Jews as the first of the “former prophets,” but it is 

more properly a continuation of the first Five Books. 

 

B. Judges, book of  

 

This book and Ruth contain all the Jewish history that has been preserved to us of 

the times between the death of Joshua and the birth of Samuel. Judges consists of 

three parts: (1) an introduction (Judg. 1:1–3:6); (2) the history of the Twelve 

Judges, which falls into a succession of periods of rebellion against God, and the 

oppressions and deliverances by which they were followed (3:7–16:31); (3) two 

narratives, which specially show the tendency to idolatry and lawlessness (Judg. 

17–21). 

 

The book was compiled long after the events it records; in 18:30 there is a 

reference to the captivity of the ten tribes. The compiler would have had available 

earlier writings that he worked into his book, such as the Song of Deborah, the 

parable of Jotham, and some of the utterances of Samson. There is much 

difficulty in deciding the chronology of the period, as the compiler generally 

gives his figures in round numbers. In some cases the influence of a judge only 

extended over part of the land, so that two judges might hold office at the same 

time. The following table will indicate roughly the succession of events during the 

period of the Twelve Judges: 

YEARS 

 

Oppression by Cushanrishathaim (3:8)   8 

 

Rest under Othniel (3:11)     40 



 

Oppression by Eglon, king of Moab (3:14)   18 

 

Rest under and after Ehud (3:30)    80 

 

Shamgar overcomes the Philistines (3:31)   — 

 

Oppression by Jabin, king of Canaan (4:3)   20 

 

Rest after Deborah and Barak’s victory (5:31)  40 

 

Midianite oppression (6:1)     7 

 

Quietness under Gideon (8:28)    40 

 

Abimelech’s rule (9:22)     3 

 

Tola’s judgeship (10:2)     23 

 

Jair’s judgeship (10:3)     22 

 

Oppression by the Ammonites and Philistines (10:8) 18 

 

Judgeship of Jephthah (12:7)     6 

 

Judgeship of Ibzan (12:9)     7 

 

Judgeship of Elon (12:11)     10 

 

Judgeship of Abdon (12:13)     8 

 

Philistine oppression (13:1)     40 

 

Judgeship of Samson (15:20; 16:31)    20 

 

The book of Judges helps us to understand the development of the house of Israel 

after the settlement in Canaan. During the period that the book covers, the 

Israelites formed a confederation of tribes rather than a compact nation. The tribes 

were united by their recognition of a common descent and still more by their 

common worship of Jehovah; but, except when the approach of a formidable 

enemy compelled them to act together, their unity seldom found practical 

expression and was often overborne by local jealousies. It was only in time of war 

that a single leader became indispensable and was invested by general consent 

with something of kingly authority. At the beginning of this period the Ark seems 

to have been at Bethel, while at its close it was at Shiloh (1 Sam. 4:3), but it is 

only mentioned expressly in Judg. 20:27. The worship of Jehovah was in no way 



restricted to the precincts of the sanctuary of the Ark. There were various local 

sanctuaries, sometimes in private hands, as in the case of Micah, sometimes 

common to a whole family or community, as in the case of Ophrah. Their 

furniture consisted of a sacred pillar (9:6) and an ephod or some sacred image 

(8:27). Much importance was attached to the presence of a duly qualified priest, 

familiar with the traditions of the priestly order (17:9–10). The lack of unity is 

vividly called to the reader’s attention in the closing sentence of the book (Judg. 

21:25): “In those days there was no king in Israel: every man did that which was 

right in his own eyes.” 

 

C. Ruth  

 

This book is the history of the family of Elimelech, who in the days of the Judges, 

because of a famine, went away from Bethlehem to dwell in the land of Moab. 

There his two sons married Moabite wives and died, as did also their father. 

Naomi, the mother, returned to Bethlehem, and Ruth, one of her widowed 

daughters-in-law, came with her. Ruth, when gleaning in the field of Boaz, a 

kinsman of Elimelech, found favor with him. Naomi planned that Boaz should 

marry Ruth, and he was ready to do so, if a nearer kinsman, to whom the right 

belonged according to the law in Deut. 25:5–10, declined. He did decline, and so 

Ruth became the wife of Boaz. Her son was Obed, the father of Jesse, the father 

of David. The book appears to be intended to connect the history of David with 

the earlier times, and also to form a contrast, in its peaceful and pastoral 

simplicity, to the disorders of which we read so continually in the Book of Judges. 

 

The story of Ruth beautifully illustrates the conversion of a non-Israelite into the 

fold of Israel, giving up her former god and former life to unite with the 

household of faith in the service of the God of Israel (see Ruth 1:16). 

 

D. Samuel, books of  

 

In the Hebrew Bible these books form one. Our division into two books follows 

the Greek Bible. The books begin with the birth of Samuel (hence the title) and 

carry us down nearly to the death of David, a period of about 130 years. It is 

uncertain who the author was or when he wrote. In order to compile his narrative 

he no doubt used various writings that he found already in existence, including the 

state chronicles (among which were writings by Samuel, Nathan, and Gad, 1 Sam. 

10:25; 1 Chr. 29:29). In some cases he has combined together two different 

accounts of the same event and has not always been careful to reconcile the two 

together (compare the two accounts of David’s introduction to Saul, 1 Sam. 

16:14–23 and 17:1–18:5). He also made use of various national and religious 

poems, which may have been preserved in writing or by oral tradition, such as 

Hannah’s song (1 Sam. 2:1–10); David’s lament for Abner (2 Sam. 3:33–34); 

David’s thanksgiving and his last words (2 Sam. 22; 23:1–7); see also the 

reference to the Book of Jasher (2 Sam. 1:18). 

 



E. Kings, books of  

 

Regarded by the Jews as forming one book. The Greek version divided the book 

of Samuel and the book of Kings each into two parts, calling the four portions the 

four books of the Kings. The Latin and English versions have followed the 

division though not the names of the Greek version. The books of Kings narrate 

the history from the rebellion of Adonijah to the final captivity of Judah, 

including the whole history of the northern kingdom from the separation till its 

disappearance in 721 B.C. The succession of events can be found under Bible 

Chronology in the appendix. The books were compiled by some unknown writer 

from a variety of written documents, including the state chronicles. 

 

F. Chronicles  

 

The two books of Chronicles counted as one in the Hebrew canon. They give a 

short history of events from the Creation down to the proclamation of Cyrus 

allowing the Jews to return to their homeland. The books contain several 

references to the sources whence information was derived; for example, “the book 

of Nathan the prophet, the prophecy of Ahijah the Shilonite, and the visions of 

Iddo the seer” (2 Chr. 9:29; 12:15; 13:22; 20:34; 26:22; 32:32; 33:18). These 

passages make it clear that, from the earliest times of the kingdom, writers living 

amid the events described, and generally of the prophetic order, recorded the 

history of their own times. These records along with Samuel and Kings formed 

the material out of which our books of Chronicles were compiled, the compilers 

choosing such portions as suited the purpose of their composition. Though secular 

events are not excluded from the compilations thus formed, the writers dwell with 

most satisfaction upon the ecclesiastical and religious aspects of the history, and 

the progress of temple worship in Jerusalem. The date of composition cannot be 

fixed with certainty. 

 

The books of Ezra and Nehemiah, originally forming one book in the Hebrew 

canon, may be regarded as a sequel to 1 and 2 Chr. 

 

G. Ezra  

 

A famous priest and scribe who brought back part of the exiles from captivity 

(Ezra 7–10; Neh. 8; 12). The object of his mission was “to teach in Israel statutes 

and judgments.” In 458 B.C. he obtained from Artaxerxes an important edict 

(Ezra 7:12–26) allowing him to take to Jerusalem any Jewish exiles who cared to 

go, along with offerings for the temple with which he was entrusted, and giving to 

the Jews various rights and privileges. He was also directed to appoint magistrates 

and judges. On arriving in Jerusalem his first reform was to cause the Jews to 

separate from their foreign wives, and a list is given of those who had offended in 

this way (Ezra 10). The later history of Ezra is found in the book of Nehemiah, 

which is a sequel to the book of Ezra. Along with Nehemiah he took steps to 

instruct the people in the Mosaic law (Neh. 8). Hitherto “the law” had been to a 



great extent the exclusive possession of the priests. It was now brought within the 

reach of every Jew. The open reading of “the book of the law” was a new 

departure and marked the law as the center of Jewish national life. 

 

A good many traditions have gathered around the name of Ezra. He is said to have 

formed the canon of Hebrew scripture and to have established an important 

national council, called the Great Synagogue, over which he presided. But for 

none of these traditions is there trustworthy evidence. The Jews of later days were 

inclined to attribute to the influence of Ezra every religious development between 

the days of Nehemiah and the Maccabees. 

 

The book of Ezra contains also an introductory section (Ezra 1–6) describing 

events that happened from 60 to 80 years before the arrival of Ezra in Jerusalem, 

that is, the decree of Cyrus, 537 B.C., and the return of Jews under Zerubbabel; 

the attempt to build the temple and the hindrances due to the Samaritans; the 

preaching of Haggai and Zechariah and the completion of the temple, 516 B.C. 

There is no record in the book of any events between this date and the mission of 

Ezra. 

 

Religious values in the book of Ezra are found in the teaching that (1) the 

promises of the Lord through His prophets shall all be fulfilled (Ezra 1:1; see also 

Jer. 25:13; 29:10; D&C 1:37–38; 5:20); (2) discipline and patience are born of 

disappointment, as one expectation after another was frustrated; (3) there is 

eternal significance in everyday life; (4) preparation is needed for the rule of 

Messiah, the law being the schoolmaster to bring men to Christ. 

 

H. Nehemiah  

 

Comfort of the Lord. (1) A Jew (either a Levite or of the tribe of Judah) who held 

the important office of “cupbearer” at the court of Artaxerxes, from whom he 

obtained a royal commission authorizing him to rebuild the walls of Jerusalem. 

The book of Nehemiah (which is a continuation of Ezra, the two being regarded 

by the Jews as forming one book) contains an account of the progress and 

difficulties of the work and its final completion. The book divides into four parts: 

(a) 1:1–7:73, Nehemiah’s first visit to Jerusalem, and the rebuilding of the walls 

in spite of much opposition; (b) 8:1–10:39, religious and social reforms; (c) 11:1–

13:3, lists of names, and account of the dedication of the wall; (d) 13:4–31, 

Nehemiah’s second visit after 12 years’ absence, and his further reforms. 

 

(2) Ezra 2:2 (Neh. 7:7). 

 

(3) Neh. 3:16. 

 

I. Esther, book of  

 



Contains the history that led to the institution of the Jewish Feast of Purim. The 

story belongs to the time of the Captivity. Ahasuerus, king of Persia (most 

probably Xerxes), had decided to divorce his queen Vashti because she refused to 

show her beauty to the people and the princes. Esther, adopted daughter of 

Mordecai the Jew, was chosen as her successor on account of her beauty. Haman, 

chief man at the king’s court, hated Mordecai and, having cast lots to find a 

suitable day, obtained a decree to put all Jews to death. Esther, at great personal 

risk, revealed her own nationality and obtained a reversal of the decree. It was 

decided that two days of feasting should be annually observed in honor of this 

deliverance. They were called Purim because of the lot (Pur) that Haman had cast 

for the destruction of the Jews. 

 

The book contains no direct reference to God, but He is everywhere taken for 

granted, as the book infers a providential destiny (Esth. 4:13–16) and speaks of 

fasting for deliverance. There have been doubts at times as to whether it should be 

admitted to the canon of scripture. But the book has a religious value as 

containing a most striking illustration of God’s overruling providence in history 

and as exhibiting a very high type of courage, loyalty, and patriotism. 

 

III. Poetic Books 

 

A. Job, book of  

 

Narrates the afflictions that befell a righteous man and discusses the moral 

problem such sufferings present. Job’s “three friends” discuss with him the 

meaning of his sufferings; they give their interpretation, that they are a sign of 

God’s anger and a punishment for sin; but this Job will not admit. Their 

suggestions wring from him “words without knowledge” (38:2), which he 

afterwards retracts (42:3); yet Job is declared by God to have spoken the thing 

that is right concerning the divine government (42:7) in saying that there is a 

mystery in the incidence of suffering that only a fresh revelation can solve. Job 

32–37 contains the speeches of Elihu, who is shocked at what he regards as 

impiety on the part of Job, and condemns him, though on different grounds from 

the “three friends.” His main thesis is that God will “not pervert judgment.” Job 

makes no reply to him. His own craving for light is satisfied by the vision of God, 

at length vouchsafed in answer to his appeals. “I have heard of thee by the hearing 

of the ear: but now mine eye seeth thee” (42:5). 

 

The book of Job does not entirely answer the question as to why Job (or any 

human) might suffer pain and the loss of his goods. It does make it clear that 

affliction is not necessarily evidence that one has sinned. The book suggests that 

affliction, if not for punishment, may be for experience, discipline, and instruction 

(see also D&C 122). 

 

Job’s assurance of the bodily resurrection and his testimony of the Redeemer 

(19:25–27; see also 2 Ne. 9:4) are one of the high points of the book, equaled only 



by the revelation of the Lord to him in Job 38–41. The human mind is such that it 

is essential for Job to have a correct knowledge of God and know that his own 

course of life was acceptable to God, or he would not have been able to endure 

the trials that came upon him. His unfailing faith is characterized by such 

exclamations as, “Though he slay me, yet will I trust in him” (13:15). Job is 

mentioned also in Ezek. 14:14; James 5:11; D&C 121:10. 

 

B. Psalms  

 

The Psalms collectively are called in Hebrew Tehillim or “Praises,” but the word 

mizmor, which denotes a composition set to music, is found in the titles of many 

of them. The book is the first in order of the “Scriptures” (Kethubim) or 

Hagiographa, which with the Law and the Prophets make up the Hebrew Old 

Testament. See Bible. 

 

No book of the Old Testament is more Christian in its inner sense or more fully 

attested as such by the use made of it than the Psalms. Out of a total of 283 direct 

citations from the Old Testament in the New, 116 have been counted from this 

one book. Much of Christianity by its preference for the Psalms reverses the 

custom of the Synagogue, which judged the psalmists’ inspiration inferior to that 

of the prophets and set Moses on high above them all, so that no prophet might 

teach any new thing but only what was implicitly contained in the law. 

 

Titles are added to some of the Psalms, but it is open to question whether these 

are as old as the words to which they are attached. They mainly refer to the 

manner in which the words were to be sung or accompanied. Some Psalms were 

to be accompanied by stringed instruments (Neginah, Neginoth Ps. 4; 54–55; 61; 

67; 76; and Hab. 3:19), others by wind instruments (Nehiloth Ps. 5); while such 

titles as “Set to Alamoth” (“maidens,” Ps. 46), or “Set to the Sheminith” (“the 

octave,” Ps. 6; 12), seem to imply that there was singing in parts. Some of the 

titles appear to be intended to indicate the character of the Psalm, as Maschil 

(“giving instruction,” Ps. 32; 42; 44–45; 52–55; 74; 78; and 88–89), Michtam, 

rendered by some Golden Psalm (Ps. 16; 56–60); while Shiggaion (Ps. 7) with 

Shigionoth (Hab. 3:1) may refer to the irregular erratic style of the compositions, 

and Gittith (“belonging to Gath,” Ps. 8; 81; 84) may relate either to the melody or 

to the instrument used in the performance. The other titles are all probably names 

of tunes, well known at the time, to which the Psalms were appointed to be sung. 

 

Seventy-three of the psalms are ascribed to David, and so it was natural that the 

whole collection should be referred to as his, and that this convenient way of 

speaking should give rise in time to the popular belief that “the sweet psalmist of 

Israel” himself wrote all the so-called Psalms of David. Sacred psalmody is 

ascribed to him in general terms in 1 and 2 Chr., the accompanying instruments 

also being called “instruments of David,” as in Neh. 12:36 and Amos 6:5. In some 

cases in which a psalm is ascribed to David in the Hebrew, it is certain that he 



could not have written it, and it has been concluded that the Hebrew titles are 

sometimes inaccurate. 

 

C. Proverbs, book of  

 

The Hebrew word rendered proverb is mashal, a similitude or parable, but the 

book contains many maxims and sayings not properly so called, and also 

connected poems of considerable length. There is much in it that does not rise 

above the plane of worldly wisdom, but throughout it is taken for granted that 

“the fear of the Lord is the beginning of wisdom” (1:7; 9:10). The least spiritual 

of the Proverbs are valuable as reminding us that the voice of divine inspiration 

does not disdain to utter homely truths. The first section, Prov. 1–9, is the most 

poetic and contains an exposition of true wisdom. Prov. 10–24 contain a 

collection of proverbs and sentences about the right and wrong ways of living. 

Prov. 25–29 contain the proverbs of Solomon that the men of Hezekiah, king of 

Judah, copied out. Prov. 30–31 contain the “burden” of Agur and Lemuel, the 

latter including a picture of the ideal wife, arranged in acrostic form. The book is 

frequently quoted in the New Testament, the use of Prov. 3 being specially 

noteworthy. 

 

D. Ecclesiastes  

 

A Greek translation of the Hebrew Koheleth, a word meaning “one who convenes 

an assembly,” sometimes rendered Preacher. The book of Ecclesiastes consists of 

reflections on some of the deepest problems of life, as they present themselves to 

the thoughtful observer. The epilogue (Eccl. 12:9–14) sets forth the main 

conclusions at which the writer has arrived. The author describes himself as “son 

of David, king in Jerusalem” (1:1). 

 

The book of Ecclesiastes seems permeated with a pessimistic flavor but must be 

read in the light of one of its key phrases: “under the sun” (1:9), meaning “from a 

worldly point of view.” The term vanity also needs clarification, since as used in 

Ecclesiastes it means “transitory” or “fleeting.” Thus the Preacher laments that as 

things appear from the point of view of the world, everything is temporary and 

soon gone—nothing is permanent. It is in this light also that the reader must 

understand 9:5 and 9:10, which declare that the dead “know not any thing,” and 

there is no knowledge “in the grave.” These should not be construed as 

theological pronouncements on the condition of the soul after death; rather, they 

are observations by the Preacher about how things appear to men on the earth 

“under the sun.” The most spiritual part of the book appears in chapters 11 and 

12, where it is concluded that the only activity of lasting and permanent value 

comes from obedience to God’s commandments, since all things will be examined 

in the judgment that God will render on man. 

 

E. Song of Solomon  

 



Sometimes called Canticles (as in Latin) or Song of Songs (as in Hebrew). 

Whether Solomon is actually the author is doubtful. The composition has many 

beautiful phrases and lyrical prose, often quoted in nonreligious literature. The 

JST states that “the Songs of Solomon are not inspired writings.” Both Jews and 

Christians have at times been reluctant to accept it into the canon of scripture 

because of its romantic content but have permitted it on the basis of its being an 

allegory of God’s love for Israel and of the Church. 

 

IV. The Major Prophets 

 

A. Isaiah  

 

The Lord is salvation. Son of Amoz, a prophet in Jerusalem during 40 years, 740–

701 B.C. He had great religious and political influence during the reign of 

Hezekiah, whose chief advisor he was. Tradition states that he was “sawn 

asunder” during the reign of Manasseh; for that reason he is often represented in 

art holding a saw. 

 

Isaiah is the most quoted of all the prophets, being more frequently quoted by 

Jesus, Paul, Peter, and John (in his Revelation) than any other Old Testament 

prophet. Likewise the Book of Mormon and the Doctrine and Covenants quote 

from Isaiah more than from any other prophet. The Lord told the Nephites that 

“great are the words of Isaiah,” and that all things Isaiah spoke of the house of 

Israel and of the Gentiles would be fulfilled (3 Ne. 23:1–3). 

 

The writings of Isaiah deal with events of his day as well as events beyond his 

time, some of which have already come to pass and others are yet to be. The bulk 

of Isaiah’s prophecies deal with the coming of the Redeemer, both in His first 

appearance (“For unto us a child is born,” 9:6) and as the Great King at the last 

day, as the God of Israel. A major theme is that God requires righteousness of His 

people, and until they obey Him they will be smitten and scattered by their 

enemies. But in the end, Israel will be restored; the barren land will be made 

fruitful and able to support a large population; and the Lord, the Holy One of 

Israel, will dwell in the midst of His people, who will be called Zion. 

 

Some notable references are the following: Isa. 1, which is a prologue to the rest 

of the book; 7:14; 9:6–7; 11:1–5; 53; and 61:1–3, which foreshadow the mission 

of the Savior; Isa. 2, 11, 12, and 35, which deal with events in the latter day, when 

the gospel is restored, Israel is gathered, and the thirsty land blossoms as the rose; 

Isa. 29, an exposition of the coming forth of the Book of Mormon (see also 2 Ne. 

27); and Isa. 40–46, which extols the superiority of Jehovah as the true God over 

the idol gods of the pagan worshippers. The remaining chapters, 47–66, deal with 

events in the final restoration of Israel, the cleansing of the earth, and the 

establishment of Zion, with the Lord dwelling among His people. 

 



A major difficulty in understanding the book of Isaiah is his extensive use of 

symbolism, as well as his prophetic foresight and literary style; these take many 

local themes (which begin in his own day) and extend them to a latter-day 

fulfillment or application. Consequently, some prophecies are probably fulfilled 

more than one time and have more than one application. 

 

Some notable references to Isaiah in the New Testament are Luke 4:16–21; John 

1:23; Acts 8:26–35; 1 Cor. 2:9; 15:54–56. When the angel Moroni came to Joseph 

Smith on September 21–22, 1823, he quoted Isa. 11 and said it was about to be 

fulfilled (JS—H 1:40). 

 

The reader today has no greater written commentary and guide to understanding 

Isaiah than the Book of Mormon and the Doctrine and Covenants. As one 

understands these works better he will understand Isaiah better, and as one 

understands Isaiah better, he more fully comprehends the mission of the Savior 

and the meaning of the covenant that was placed upon Abraham and his seed by 

which all the families of the earth would be blessed. 

 

B. Jeremiah  

 

Born of a priestly family in Anathoth, and prophesied from the 13th year of Josiah 

till after the downfall of Jerusalem, a period of over 40 years, 626–586 B.C. After 

Josiah’s death he tried to stem, almost alone, the tide of idolatry and immorality, 

of self-deception founded on superficial reforms (Jer. 3:4–5; 7:8–10), and of 

fanatical confidence in the Lord’s protection, in which all classes were carried 

away. He had to face continuous opposition and insult from the priests (20:2), the 

mob (26:8–9), his townsmen at Anathoth (11:19), the frivolous and cruel (22:13; 

36:23; 26:20), the king (36:19), and the army (38:4). After the fall of Jerusalem 

the Jews who escaped into Egypt took Jeremiah with them as a kind of fetish 

(43:6), and at last, according to tradition, stoned him to death. The circumstances 

under which his prophecies were written down are described in Jer. 36. An 

arrangement of the chapters in chronological order is indicated below. 

 

The prophet dwells much on the inwardness of the Lord’s relation to the mind of 

His servants. External service is useless where there is no devotion of heart and 

life; superficial reforms were of no avail—a complete regeneration in the national 

life was required. He develops the idea of individual fellowship with the Lord 

(5:1, 7, 26–28; 9:1–6; 18); though the Jewish state falls, the Lord remains, and 

religion remains in the life of the individual. 

 

The main divisions of the books are as follows: 

 

1. Prophecies of reign of Josiah (626–608), Jer. 1–6. 

 

2. Prophecies under Jehoiakim (608–597), Jer. 7–20. 

 



3. Prophecies under Zedekiah (597–586), Jer. 21–38, divisible into several 

groups. (a) Jer. 21–23, on pastors or rulers of the people, with promise of 

the king Messiah (23:1–6); Jer. 24, on exiles carried away with Jehoiachin. 

(b) Jer. 26–29, on the false prophets, containing the prophet’s letter to the 

exiles in Babylon, warning against the prophets there. (c) Jer. 30–33, 

prophecies of the latter-day restoration of Israel and the gospel covenant, 

containing the story of the prophet’s buying a field, showing the firmness 

of his faith in the people’s restitution. (d) Jer. 34–38, narratives of the 

treatment of the prophet and other events during the last times of the siege. 

 

4. Jer. 39–44, the prophet’s history and other events after the fall of the city. 

 

5. Jer. 46–51, prophecies against foreign nations. Chapters 50–51 in their 

present form are later than Jeremiah. Chapter 52 forms a historical 

conclusion. 

 

Notable passages from Jeremiah include the following: 1:4–5, an 

acknowledgment of man’s premortal existence, and Jeremiah’s foreordination; 

3:12–19, prophecy of the return of Israel from the scattered condition, gathering 

one of a city and two of a family to Zion, a pleasant land where Israel and Judah 

can dwell in safety and peace; 16:14–21, a prophecy of the Lord gathering Israel 

from the north countries by sending many fishers and hunters to find them. This 

event of the latter days will supersede in proportion even the bringing of Israel out 

of Egypt by Moses. 

 

Some of Jeremiah’s prophecies were contained in the brass plates of Laban 

secured by Nephi (1 Ne. 5:10–13). Jeremiah is also mentioned two other times in 

the Book of Mormon (1 Ne. 7:14; Hel. 8:20). 

 

C. Lamentations, book of  

 

Or, Dirges over the fall of Jerusalem and the nation. Written by Jeremiah. The 

poems are acrostic, Lam. 1–2; 4 having each 22 verses beginning with the 

successive letters of the alphabet; Lam. 3 has 66 verses, every three beginning 

each with one letter; Lam. 5 is not alphabetical. This beautiful little book is very 

instructive, such as in regard to the scenes in the city and the feelings of the 

people, Lam. 4; the deep impression made by the destruction of the holy city and 

temple by Jehovah’s own hand (1:21; 2:1–11; 3:42–44); the feeling of sin 

awakened by it and the deep sense of national humiliation. The date of the book 

must be some years after the fall of the city, of which the writer was an 

eyewitness. 

 

D. Ezekiel  

 

God will strengthen. A priest of the family of Zadok, and one of the captives 

carried away by Nebuchadnezzar along with Jehoiachin. He settled at Tel Abib on 



the Chebar and prophesied during a period of 22 years, 592–570 B.C. The book of 

Ezekiel has four main divisions: (1) 1–24, prophecies of judgment against 

Jerusalem and the nation; (2) 25–32, prophecies against Israel’s enemies; (3) 33–

39, prophecies of restoration; (4) 40–48, visions of the reconstruction of the 

temple and its worship. Ezek. 1–39 is similar in manner and contents to other 

prophetic writings; Ezek. 40–48 is unique in prophecy. 

 

Among the notable teachings of Ezekiel are Ezek. 3 and 18, which show the 

significance of a prophet’s warning and the individual responsibility of every 

person for the consequences of his own behavior; Ezek. 37, which depicts the 

valley of dry bones, each bone coming together, bone to his bone, in the 

Resurrection, the restoration of Israel, and the uniting of the stick (record) or 

Ephraim with the stick of Judah; and Ezek. 47–48, the description of the latter-

day temple in Jerusalem, the river running from the temple into the Dead Sea to 

heal it, and the building of a city “foursquare.” Ezekiel was a man of many 

visions and spoke much about the future restoration of Israel and the glory of the 

millennial reign of the Lord. The authenticity of his writings is specifically 

confirmed by latter-day revelation, as in D&C 29:21. 

 

E. Daniel, book of  

 

The book has two divisions: Dan. 1–6 contains narratives regarding Daniel and 

his three companions; Dan. 7–12 contains prophetic visions seen by Daniel and 

reported in his own name. Dan. 2:4–7:28 is written in Aramaic and the rest in 

Hebrew. The book of Daniel teaches its readers the important duty of being true 

to the God of Israel at all cost and illustrates the blessings of the Lord upon the 

faithful. 

 

A major contribution of the book is the interpretation of the king’s dream in 

which the kingdom of God in the last days is depicted as a little stone that is cut 

out of a mountain and that will roll forth until it fills the whole earth (Dan. 2). 

 

Other significant items include: the spirit of wisdom that was given to Daniel and 

his companions in consequence of their abstinence from wine (Dan. 1); the 

dramatic story of the three persons being delivered from the fiery furnace by the 

power of God (Dan. 3); the account of Daniel interpreting the handwriting on the 

wall (Dan. 5); Daniel being cast into the den of lions (Dan. 6). In every case, the 

deliverance of Daniel and his three friends is shown to be brought about by the 

blessing of God because of their faithfulness. 

 

The prophetic visions present a succession of world-monarchies, the last of which 

will severely persecute the saints but will be brought to an end by the judgment of 

God. Dan. 7, under the symbolism of beasts, shows how, at the end, the world-

kingdoms give place to the kingdom of God. This chapter also contains the vision 

of “One like unto a Son of Man” standing before the Ancient of Days to receive 

power and glory. The “Son of Man” is Jesus Christ. Latter-day revelation 



identifies the Ancient of Days as Adam (D&C 116), who is also known as 

Michael (D&C 128:21; see also Dan. 10:13, 21; 12:1). A testimony of mankind’s 

resurrection is given in Dan. 12. 

 

Daniel, like Joseph, is given ability to interpret dreams and to reveal the future. 

Also, like Joseph, he is careful to point out that he is not able to do this by his 

own wisdom but because of the wisdom given him by the God of heaven (Gen. 

40:18; 41:16; Dan. 2:19–20, 27–30, 47). 

 

The book of Daniel, the earliest example of apocalyptic literature currently in the 

Bible, corresponds in the Old Testament to the Revelation of John in the New 

Testament. There are, however, examples of apocalyptic literature in Moses 7 and 

1 Ne. 8; 11, which are of earlier date. 

 

There are various additions to the book of Daniel not included in the present 

canon, some of which are found in the Apocrypha, that is, the Song of the Three 

Children, the History of Susanna, and Bel and the Dragon. (See Apocrypha.) 

 

V. Minor Prophets 

 

A. Hosea, or Hoshea  

 

Son of Beeri, and the only prophet of the northern kingdom who has left written 

prophecies. He began to prophesy during the latter part of the reign of Jeroboam 

Ⅱ. He probably died before the accession of Pekah, 736 B.C., for he makes no 

allusion to the Syro-Ephraimitic war nor to the deportation of the northern tribes 

by Tiglath-pileser two years later. He lived during a time of national decline and 

ruin, the result of the sin of Israel. Hosea’s fundamental idea is the love of God 

for His people. In love God redeemed them from Egypt (Hosea 11:1); their 

history has been but an illustration of His love (11–13); all His chastisements are 

inflicted in love (2:14; 3); and their restoration shall be due to His love (2:19; 

14:4). In contrast with this moral Being, who is Love, Hosea sets Israel, 

characterized always by want of affection, by treachery and infidelity. Yet he is 

able to look forward to a final redemption (2:19; 11:12–14:9). The profound 

thought and pathos of this prophet of the north deeply influenced succeeding 

writers (see Isa. 40–66; Jer. 2–3; Ezek. 16; 33). 

 

B. Joel  

 

A prophet of Judah. The date of his prophecy is uncertain; it may have been 

spoken as early as the reign of Joash, before 850 B.C., or even so late as after the 

Return. The occasion of the prophecy was a severe visitation of drought and 

locusts. He assures the people that on repentance they will again receive the 

blessings of God. His prophecy of the outpouring of the Spirit (2:28–32) was 

quoted by Peter on the day of Pentecost (Acts 2:17), and by the angel Moroni to 

Joseph Smith (JS—H 1:41). There are also traces of Joel in Revelation. 



 

C. Amos  

 

Burden. The prophet Amos prophesied in the days of Uzziah, king of Judah (died 

about 740 B.C.), and Jeroboam Ⅱ, king of Israel (died about 750 B.C.). He was a 

shepherd (Amos 1:1; 7:14) and a native of Tekoa, 12 miles south of Jerusalem, 

but his ministry was among those of the northern kingdom of Israel. His emphasis 

was upon the moral character of Jehovah, the righteous ruler of all nations and 

men. Amos shows that the offering the Lord most cares for is a righteous life—

the sacrifices of animals lose their meaning if offered as substitutes for personal 

righteousness (5:21–27). The fact that Israel is the covenant people would make 

their punishment the heavier (3:2; 9:7). Yet Israel will not be utterly destroyed 

(9:8), and in the last days the kingdom will return to and even surpass its ancient 

glory (9:11–15). Amos emphasizes that the Lord speaks through His prophets in 

warning mankind (3:7). 

 

D. Obadiah  

 

Servant of the Lord. (1) The steward of Ahab who protected the prophets of God 

from Jezebel (1 Kgs. 18). 

 

(2) A prophet who foretold the doom of Edom. Nothing is known of his personal 

history. The prophecy was spoken directly after some capture of Jerusalem 

(possibly by the Philistines and Arabians during the reign of Jehoram, 848–844 

B.C., or more probably by the Chaldeans, 586 B.C.) during which the Edomites 

had displayed hostility to Judah. (See Edom.) Obadiah foretells their punishment. 

For the fulfillment of his prophecy see 2 Kgs. 14:7; 2 Chr. 25:11–12. One of the 

better known passages of Obadiah is 1:21, speaking of “saviours … on mount 

Zion,” which refers to the doctrine of salvation for the dead. 

 

E. Jonah  

 

Of Gath-hepher in Zebulun. He lived under Jeroboam Ⅱ, whose success in 

restoring the ancient boundaries of Israel he predicted (2 Kgs. 14:25). The present 

book of Jonah does not claim to be from the hand of the prophet; it describes an 

episode in his life and is due to some later writer. The key to the book is to be 

found in Jonah 3:10–4:11 in the reasons the prophet gives for his flight and 

unwillingness to preach at Nineveh. The writer is opposing a narrowmindedness 

that would confine the love of God to a single nation. He shows that Jehovah 

reigns everywhere, over sea and land; even in the gentile world the minds of men 

are conscious of sin and prepared to acknowledge that Jehovah is God. The book 

is a beautiful poem, whether it paints the humanity of the gentile sailors; the 

mourning of the prophet over the decay of the grass of the field; or the divine 

tenderness in ministering to the prophet with his imperfect conceptions or in 

pitying the little children of Nineveh. The story of Jonah was referred to by our 

Lord on two occasions when He was asked for a sign from heaven. In each case 



He gave “the sign of the prophet Jonah,” the event in that prophet’s life being a 

foreshadowing of Jesus’ own death and resurrection (Matt. 12:39–41; 16:4; Luke 

11:29–30). 

 

F. Micah  

 

A native of Moresheth Gath, in the plain country of Judah, who prophesied under 

Hezekiah (Jer. 26:17–18). The book of Micah has three divisions: (1) Micah 1–3, 

prophecies of judgment and ruin on the Jewish State, lighting first on Samaria and 

afterwards on Jerusalem, the crime being the idolatry at the high places and also 

the oppression by the upper classes. (2) Micah 4–5, prophecies of restoration, 

with brilliant messianic promises. Micah is the only book of the prophets to name 

Bethlehem as the place of the anticipated Messiah’s birth. (3) Micah 6–7, 

prophecies of a mixed character; the Lord remonstrates with His people and 

recounts His past goodness to them; He requires from them justice, goodness, and 

humility. The last chapter contains a fresh picture of the state of society; and Zion, 

sitting in darkness, is comforted with the assurance that Jehovah pardons iniquity 

when men repent. 

 

G. Nahum  

 

Consoler. (1) The prophet; native of Elkosh in Galilee. He prophesied against 

Nineveh: Nahum 1, the manifestation of the avenging God, executing judgment 

on the oppressors of His people; Nahum 2, a picture of the city’s fall; Nahum 3, 

the city denounced as a harlot and enchantress. The prophecy has great literary 

beauty and much patriotic feeling. Nahum makes no allusion to the sin of his own 

people. The prophecy was probably written between the fall of Nineveh, 606 

B.C., and that of No-amon (Nahum 3:8) or Thebes, in Upper Egypt, taken by 

Assurbanipal about 660 B.C. The occasion of the prophecy may have been some 

recent aggression of Assyria, or more probably some powerful coalition against 

Nineveh, either that before which it actually fell or an earlier one that prompted 

the prophet to express his certainty of the city’s doom (2:1; 3:12). 

 

(2) Luke 3:25. 

 

H. Habakkuk  

 

A prophet of Judah. The date at which he prophesied is uncertain—possibly in the 

reign of Josiah or of Jehoiakim (about 600 B.C.). Nothing beyond this is known 

about him. In Hab. 1 the prophet complains that his outcries against wrongdoing 

in Judah remain unheard by God, but he is assured that punishment by the 

Chaldeans is close at hand. This raises the problem as to why the pure and holy 

God should use for the working out of His purposes such a sinful nation. Hab. 2 

supplies a solution to the problem: the Chaldeans themselves will come under 

judgment (see also Morm. 4:5). Hab. 3 contains a lyrical poem describing the 

coming of Jehovah to judge and to deliver His people. 



 

I. Zephaniah  

 

The Lord hides. (1) Prophesied in the reign of Josiah (639–608 B.C.). His 

prophecy speaks first of universal judgment (Zeph. 1:1–3:8); and then of universal 

salvation in the knowledge of Jehovah (3:9–20). The “day of the Lord” is the 

outpouring of His wrath on all created things. It falls on Judah for her idolatries, 

on the royal house, on the merchant classes, and on all the ungodly and 

indifferent. It falls also on the nations round about. 

 

(2) The “second priest,” next in rank to the high priest (2 Kgs. 25:18; Jer. 21:1; 

29:25, 29; 37:3; 52:24). 

 

(3) 1 Chr. 6:36. 

 

(4) Zech. 6:10, 14. 

 

J. Haggai  

 

A prophet in Jerusalem soon after the return from the Exile (Ezra 5:1; 6:14). His 

prophecy was spoken about 520 B.C. The two chapters of the book of Haggai 

contain an exhortation to the people to be more zealous about the public worship 

of God and the rebuilding of His temple. His preaching produced the desired 

effect (1:14–15). In Hag. 2 he consoles those who were distressed by the mean 

appearance of the temple in comparison with its former beauty, by the assurance 

that the day of the Lord is near, and that then the glory of the latter house should 

be greater than that of the former. But he warns them that just as the touch of the 

unclean pollutes all about it, so the worldly spirit of the people had brought a 

curse on all their labor and increase. He looks forward into the future hopefully, 

certain that in spite of present depression the nation is capable of greater things. 

 

K. Zechariah  

 

Son of Berechiah, son of Iddo (Neh. 12:4, 16); a contemporary of Haggai (Ezra 

5:1; 6:14); prophesied from the second to fourth year of Darius Ⅰ (520–518 B.C.). 

The book of Zechariah has two divisions: Zech. 1–8, a series of visions sketching 

the future of the people of God, and Zech. 9–14, prophecies about the Messiah 

and events preceding His Second Coming. 

 

1. The future of the people of God. (a) Zech. 1:1–6, introduction: warning to 

hear and repent, by the example of the fathers, who refused to hear and 

were overtaken by God’s judgments, justly, as they acknowledged. (b) 

Zech. 1:7–17, first vision, riders on horses of various colors, which go 

over all the earth to report on the state of the nations in the interests of 

Jerusalem. (c) Zech. 1:18–21, second vision, four horns—all the agencies 

that have scattered Israel; and four craftsmen—the divine agencies that 



shall counteract and destroy them. (d) Zech. 2, third vision, a man with a 

measuring line to measure Jerusalem. The city shall be immeasurable and 

overflow with people. (e) Zech. 3, fourth vision, Joshua, the high priest, in 

filthy garments, standing before the angel of the Lord, with Satan at his 

right hand to accuse him (see also Job 1:6–11). Satan is rebuked; the Lord 

who has chosen Jerusalem has plucked the brand from the burning. The 

beautiful vision might be a reflection of the feeling of the people, their 

abject condition awakening a sense of their sin, and the fear that the Lord 

had not returned to them in truth. They are comforted with the assurance 

that His favor and forgiveness are with them, dispensed through the 

ministries among them; these ministries are but types of a more perfect 

one, when through the Branch (Messiah) the Lord will remove the iniquity 

of the land in one day (Jer. 23:5; 33:15). (f) Zech. 4, fifth vision, a 

lampstand surmounted by a bowl of oil, which feeds by tubes the seven 

burning lamps of the lampstand, two olive trees on either side supplying 

the bowl with oil. The lamps might represent the light shed by the people 

or that shed among them. The oil is the symbol of the Spirit, through 

whom, and not by might or power, all Israel’s work and destiny shall be 

accomplished. This Spirit is dispensed through the two anointed ones 

(“sons of oil”), representing the priestly and royal rule (Joshua and 

Zerubbabel). (g) Zech. 5:1–4, sixth vision, a symbol of the curse that shall 

light on sin in the land. (h) Zech. 5:5–11, seventh vision, symbol of the 

removing of the sin of the people to Shinar, the land of their foes (Lev. 

16:21). (i) Zech. 6:1–8, eighth vision, horsemen, called also winds (Rev. 

7:1), going to all quarters of the earth—symbols of agencies by which God 

shall subdue the nations, foes of His people. (j) Zech. 6:9–15, symbolic 

action to teach that the Branch (Messiah), who shall truly build the temple 

of the Lord, shall be a Crowned Priest. (k) Zech. 7–8 reply to a question 

about fasting: the Lord is indifferent whether men fast or eat; He desires 

that they execute judgment and show mercy (7:8–10). The fasts shall be 

turned into festivals of joy (8:19). Zech. 1–8 are full of profoundly 

spiritual teaching. 

 

2. Events preceding the Lord’s Second Coming. (a) Zech. 9–11. An invasion 

from the north sweeps over Damascus, Tyre, and the Philistines; the last 

are incorporated in Israel (9:1–7). Zion is saved; her King comes to her 

righteous and victorious, meek, and a prince of peace (9:8–10). Her 

captives are restored, and Judah and Ephraim, miraculously strengthened 

of God, are victorious over the Greeks and shall no more seek to diviners, 

but to the Lord (9:11–10:2). (b) A similar theme. Good shepherds displace 

the evil ones; Judah miraculously strengthened, with Ephraim fully 

restored, shall humble the pride of Assyria and Egypt (10:3–12). (c) 

Invasion of Lebanon and the Jordan-land (11:1–3). The prophet is 

commissioned to feed the flock destined for slaughter (11:4–8); renounces 

the thankless task (11:9–14); the flock falls into the hands of an evil 

shepherd (11:15–17). (d) Zech. 12–14. Final war of the nations against 



Jerusalem, and their defeat (12:1–9). (e) The Spirit poured out on 

Jerusalem, and a fountain opened for sin and uncleanness (12:10–13:6). (f) 

Zech. 14 appears to be a duplicate of Zech. 12, with the difference that 

Jerusalem falls for a time into the hands of the nations before the Lord 

appears for her salvation. 

 

L. Malachi  

 

My messenger. The prophecy of Malachi was spoken about 430 B.C. The first 

part (Mal. 1:1–2:9) is addressed to the priesthood, reproving them for their neglect 

of service to God. The second part (2:10–4:6) is addressed to the people, speaking 

against marriage outside the covenant, divorces from wives within the covenant, 

and neglect of tithe paying, and reproving the general spirit of discontent. The 

faithful are encouraged to remain so, with the assurance that the Lord is mindful 

of them, and the disobedient shall fail in the day of the Lord’s coming. Notable 

passages are 3:1, which is quoted in Matt. 11:10 as having reference to John the 

Baptist; Mal. 3:7–12, an exposition of the law of tithing; 4:1, which speaks of the 

Second Coming of the Lord; and 4:5–6, which deals with the return of Elijah 

(cited also in D&C 2; 128:17; JS—H 1:37–39). All of Mal. 3 and 4 was quoted by 

the Savior to the Nephites, as recorded in 3 Ne. 24 and 25. 

 

NEW TESTAMENT 

 

I. Gospels  

 

The word gospel means “good news.” The good news is that Jesus Christ has made a 

perfect atonement for mankind that will redeem all mankind from the grave and reward 

each individual according to his or her works. This atonement was begun by His 

appointment in the premortal world but was worked out by Jesus during His mortal 

sojourn. Therefore, the records of His mortal life and the events pertaining to His 

ministry are called the Gospels; the four that are contained in our Bible are presented 

under the names of Matthew, Mark, Luke, and John. 

 

The four Gospels are not so much biographies as they are testimonies. They do not reveal 

a day-by-day story of the life of Jesus; rather, they tell who Jesus was, what He said, what 

He did, and why it was important. The records of Matthew, Mark, and Luke present a 

somewhat similar collection of materials and have considerable phraseology in common, 

as well as similar main points, and thus are sometimes labeled as the “Synoptic Gospels” 

(meaning “see-alike”). Even so, each is unique and has much detail that is not shared by 

the others. John’s record is quite different from the other three in vocabulary, 

phraseology, and presentation of events. 

 

It appears from the internal evidence of each record that Matthew was written to persuade 

the Jews that Jesus is the promised Messiah. To do so, he cites several Old Testament 

prophecies and speaks repeatedly of Jesus as the Son of David, thus emphasizing His 

royal lineage. Mark appeals to a gentile audience and is fast moving, emphasizing the 



doings more than the sayings of the Lord. He occasionally gives geographical and 

cultural explanations—necessary procedure for non-Jewish readers (see Mark 2:26; 5:41; 

7:2–13, 34). Luke offers his readers a polished literary account of the ministry of Jesus, 

presenting Jesus as the universal Savior of both Jews and Gentiles. He dwells extensively 

on Jesus’ teachings and His doings. Luke is favorable toward the Gentiles and also gives 

more stories involving women than do the other records. John’s account does not contain 

much of the fundamental information that the other records contain, and it is evident that 

he was writing to members of the Church who already had basic information about the 

Lord. His primary purpose was to emphasize the divine nature of Jesus as the Only 

Begotten Son of God in the flesh. 

 

Though there are many similarities in each of the Gospels, there are also many items that 

are found in one record only, making a study of all the records necessary. Some of the 

more significant items that appear in but one record are the following: Matthew only: 

visit of the wise men; the star in the east (Matt. 2:1–12). Mark only: Jesus, a carpenter 

(Mark 6:3); a young man wearing a sheet (14:52). Luke only: visits of Gabriel to 

Zacharias and Mary (Luke 1); visit of the shepherds (2:8–18); Jesus at the temple at age 

12 (2:41–52); the seventy (10:1–24); Jesus sweating blood (22:44); Jesus’ discussion 

with the thief on the cross (23:39–43); Jesus eating fish and honey after His Resurrection 

(24:42–43). John only: turning water into wine (John 2:1–11); visit of Nicodemus (3:1–

10); woman at the well (4:1–42); discourse on bread of life (6:27–71); raising of Lazarus 

from the dead (11:1–56); washing of feet (13:1–16); discourse about the Holy Ghost (14–

16); promise of John’s tarrying on the earth (21:20–24). John’s record is notable for what 

it does not contain. For example, it has no mention of Jesus’ 40-day experience in the 

wilderness, of the Mount of Transfiguration, of true parables, and of casting out evil 

spirits. 

 

In summation, Mark has the least amount of unique material, being only about 7 percent 

exclusive; John has the greatest amount, being about 92 percent exclusive. With the 

knowledge now available, it is not possible to create a perfect harmony of the four 

Gospels because the Gospel authors themselves do not always agree on chronological 

matters. A harmony of the Gospels is included in the appendix, arranged, so far as 

information permits, in chronological order. 

 

A. Matthew  

 

Gift of God. Known before his conversion as Levi, son of Alphaeus (Mark 2:14). 

He was a tax gatherer at Capernaum, probably in the service of Herod Antipas, in 

whose tetrarchy Capernaum was. Soon after his call he gave a feast to his old 

associates (Matt. 9:9–13; Mark 2:14–17; Luke 5:27–32) at which the Lord was 

present, and was in consequence blamed by the Pharisees. Matthew was probably 

a thorough Jew with a wide knowledge of the Old Testament scriptures and able 

to see in every detail of the Lord’s life the fulfillment of prophecy. His Gospel 

(see Gospels) was written for the use of Jewish persons in Palestine and uses 

many quotations from the Old Testament. His chief object is to show that Jesus is 

the Messiah of whom the prophets spoke. He also emphasizes that Jesus is the 



King and Judge of men. His Gospel was probably written in Aramaic but is 

known to us by a Greek translation. Of the Apostle’s later life little is known for 

certain. A tradition asserts that he died a martyr’s death. 

 

B. Mark  

 

Also called John; son of Mary, who had a house of considerable size in Jerusalem 

(Acts 12:12); cousin (or nephew) of Barnabas (Col. 4:10); accompanied Paul and 

Barnabas from Jerusalem (Acts 12:25) and on their first missionary journey, 

deserting them at Perga (13:5, 13); accompanied Barnabas to Cyprus (15:37–39); 

with Paul at Rome (Col. 4:10; Philem. 1:24); with Peter at Babylon (probably 

Rome) (1 Pet. 5:13); with Timothy at Ephesus (2 Tim. 4:11). His gospel (see 

Gospels) was possibly written under the direction of Peter. His object is to 

describe our Lord as the incarnate Son of God, living and acting among men. The 

Gospel contains a living picture of a living Man. Energy and humility are the 

characteristics of his portrait. It is full of descriptive touches that help us to realize 

the impression made upon the bystanders. Tradition states that after Peter’s death, 

Mark visited Egypt, founded the Church of Alexandria, and died by martyrdom. 

 

C. Luke  

 

Mentioned three times in the New Testament (Col. 4:14; 2 Tim. 4:11; Philem. 

1:24). He was also the writer of the third Gospel and of the Acts. In all passages 

in the latter book in which the first person plural is used (Acts 16:10), we can 

assume that Luke was Paul’s fellow-traveler. He was born of gentile parents and 

practiced medicine. He may have become a believer before our Lord’s Ascension, 

but there is no evidence of this. The identification of him with one of the disciples 

to whom our Lord appeared on the way to Emmaus is picturesque but historically 

unsupported. The first information about him is when he joined Paul at Troas 

(Acts 16:10); his medical knowledge would make him a welcome companion. He 

seems to have remained at Philippi for several years, as Paul found him there on 

his last journey to Jerusalem (20:6), and the two were together until their arrival 

in Rome. We learn from 2 Tim. 4:11 that Luke was with Paul during his second 

Roman imprisonment. It is uncertain when or where the Gospel was written; it 

was specially intended for gentile readers. (See Gospels.) The Acts was a 

continuation of the Gospel and deals mainly with the growth of the gentile 

churches. History tells us nothing of Luke’s later years, but tradition says he died 

a martyr. JST Luke 1:1 attributes to Luke a high calling as a “messenger of Jesus 

Christ” (see Luke 1:1 note a). 

 

D. John, Gospel of  

 

Written by John the Apostle. In 20:31 he tells us his object in writing is to testify 

(1) that Jesus is the Christ, the Messiah, and (2) that Jesus is the Son of God. The 

scenes from Jesus’ life that he describes are carefully selected and arranged with 

this object in view. The record begins with a statement of Christ’s status in the 



premortal existence: He was with God, He was God, and He was the creator of all 

things. Finally He was born in the flesh as the Only Begotten Son of the Father. 

John traces the course of Jesus’ ministry, greatly emphasizing His divinity and 

His Resurrection from the dead and citing miracles and sermons to develop his 

points. He clearly affirms that Jesus is the Son of God, attested to by miracles, by 

witnesses, by the prophets, and by Christ’s own voice. John teaches by contrast, 

using such terms as light and darkness, truth and error, good and evil, God and the 

devil. Perhaps in no other record is the holiness of Jesus and the perfidy of the 

Jewish rulers so plainly declared. 

 

This Gospel is supplementary to the other three. It deals mainly with the Judean 

ministry, whereas the Synoptists write chiefly of the ministry in Galilee. Several 

items from this Gospel have been clarified by latter-day revelation, such as D&C 

7 and D&C 88:141. See also Gospels; John. 

 

II. Acts of the Apostles  

 

This book, as stated in its opening words, is the second of a two-part work written to 

Theophilus. The first part is known to us as the book of Luke. The early part of Acts 

records some of the major missionary activities of the Twelve Apostles under the 

direction of Peter during the time immediately following the death and resurrection of 

Jesus Christ. The last half of the book outlines some of the travels and missionary work 

of Paul. It is evident that the book of Acts is not intended to be a comprehensive history 

of the early Church but is mainly a recitation of the early missionary efforts and the 

important opening of missionary activity to peoples other than the Jews. A brief outline 

of the book is foreshadowed by Jesus’ words in Acts 1:8, “Ye shall be witnesses unto me 

both in Jerusalem (Acts 1–5), and in all Judea, and in Samaria (Acts 6–9), and unto the 

uttermost part of the earth (Acts 10–28).” 

 

1. “In Jerusalem.” After an introduction containing an account of the Ascension 

(1:10–14) and the calling of Matthias to the Quorum of the Twelve (1:15–26), 

missionary work in Jerusalem goes forth with the outpouring of the Spirit on the 

day of Pentecost (2:1–13) and with Peter’s bold declaration of the divinity of 

Jesus Christ and His literal bodily resurrection from the grave. In consequence of 

Peter’s preaching on this occasion three thousand persons were added to the 

Church by baptism (2:37–47). 

 

We are shown how on two critical occasions the Sanhedrin refused to accept the 

testimony of the Brethren. The first occasion arose out of the arrest of Peter and 

John for preaching in the temple after healing the lame man (3:1–4:4). The second 

occasion was in consequence of the large number of converts coming into the 

Church (Acts 5) and resulted in a formal rejection of the apostolic doctrines 

(5:17–42). 

 

2. “In all Judea and in Samaria.” This is recorded in three stages. First we are told of 

the preaching of Stephen and that his martyrdom caused a dispersion of Church 



members throughout Judea and Samaria (6:8–8:2). Specific mention is made that 

one of the seven chosen to help with the affairs of the Church was a proselyte 

from Antioch. This designation means that he was probably of gentile lineage and 

was converted to Judaism before he joined the Christian Church. Then is recorded 

the work of Philip and of Peter and John in preaching the gospel in Samaria (a 

people who are not Jews, although partly of Israelite origin) (8:4–40) and also the 

baptism of the Ethiopian eunuch (8:26–40) (probably a non-Israelite by lineage 

but previously converted to Judaism before being baptized by Philip). All of this 

shows the gradual outreach of the Church: first to Jews, then to non-Jewish 

Israelites, and then to non-Israelite persons previously converted to Judaism. Then 

is given an account of the conversion of Saul of Tarsus and his early preaching, 

first at Damascus and then in Jerusalem (9:1–31). The coming of Saul into the 

Church presages the remaining portion of the book of Acts. 

 

3. “Unto the uttermost part of the earth.” This portion also falls into three phases. 

The first (9:32–11:26) contains the opening of the door for the worldwide 

extension of the gospel. This was done by the baptism of Cornelius (10:1–11:18) 

at Caesarea and also the establishment of the Church in Antioch (11:19–26). Both 

of these events were among non-Israelite people. Cornelius’ entry into the Church 

inaugurates a new era because he is the first non-Israelite of whom we have 

record who entered into the Church without first having been converted to 

Judaism. The second phase (11:27–15:35) describes the continued activity of the 

Church at Antioch (consisting primarily of gentile members) and of the work 

there of Barnabas and Saul. The third phase (15:36–28:31) contains an account of 

the missionary activity of Paul (Saul), being an account of his travels through 

Asia Minor and Europe, by which he introduced the gospel of Jesus Christ to Jew 

and Gentile, and especially to the Gentile. 

 

Although the book of Acts tells us of the preaching of only a few of the original members 

of the Twelve (namely Peter, James, and John), we conclude that the other Apostles were 

also actively bearing testimony of Jesus Christ and establishing the Church in whatever 

lands they could reach. Perhaps they visited in the areas east, north, and south of 

Palestine. People from such areas are mentioned as having been present on the day of 

Pentecost (Medes, Elamites, Mesopotamia, Cappadocia, Egypt, and Arabia, Acts 2:9–11), 

and it is probable that the gospel was first carried into these lands by these people 

returning from the Feast of Pentecost in Jerusalem and was formally established by the 

leaders of the Church in the ensuing years. 

 

III. Pauline Epistles  

 

Paul’s 14 epistles found in our present New Testament were written to members of the 

Church who already had some knowledge of the gospel. They are not evangelistic; rather, 

they are regulatory in nature. The arrangement is neither chronological, geographical, nor 

alphabetical, but by length, in descending order from the longest (Romans) to the shortest 

(Philemon). This is the case except with the epistle to the Hebrews, which was placed last 

because some have questioned whether or not it was written by Paul. The dating and 



chronological grouping of the epistles as presented below is approximate but seems 

consistent with the known facts. 

 

An advantage in studying the epistles in chronological order is that the reader sees the 

differences in the types of problems the Church encountered as the years passed and 

circumstances changed. Early membership was mostly Jewish, and problems included 

questions about the law of Moses. Later, when the gentile membership had increased, 

problems involved items of Greek philosophy. Early persecution was from the Jews and 

the Judaizers. Later persecution came from the Roman government. These things are 

visible in the epistles not by sharp distinction, but by the gradual shift of emphasis. 

 

Paul’s epistles may be divided into four groups: 

 

i. 1 and 2 Thes. (A.D. 50, 51) 

 

A. Epistles to the Thessalonians 

 

These epistles were written from Corinth during Paul’s first visit to Europe. 

His work in Thessalonica is described in Acts 17. It was his wish to return, but 

he was unable to do so (1 Thes. 2:18); he therefore sent Timothy to cheer the 

converts and bring him word how they fared. The first epistle is the outcome 

of his thankfulness on Timothy’s return. 

 

a. Analysis of 1 Thessalonians 

 

1. Personal: (a) Salutation and thanksgiving (1:1–10). (b) Reminder 

of his work among them, and fresh thanksgiving (2:1–16). (c) His 

anxiety on their behalf and his reason for sending Timothy (2:17–

3:10). (d) A prayer for them (3:11–13). 

 

2. Instruction: (a) Exhortation about spiritual growth, chastity, love, 

and diligence (4:1–12). (b) Doctrine of the second advent, for the 

consolation of the bereaved (4:13–18), and for the warning and 

edification of survivors (5:1–11). (c) Exhortations to laity, clergy, 

and the whole church (5:12–28). 

 

In the short interval between the two epistles the Church suffered from 

persecution (2 Thes. 1:4); the prospect of an immediate return of the Lord 

fostered an unhealthy excitement (2:2) and seemed to countenance 

improvident idleness (3:6), while Paul’s own teaching had been 

misunderstood (3:17). 

 

b. Analysis of 2 Thessalonians 

 

1. Salutation and thanksgiving (1:1–10). 

 



2. A prayer (1:11–12). 

 

3. Teaching about the second advent; the Lord not to come 

immediately (2:1–12). 

 

4. Thanksgiving, an appeal to stand firm, and a prayer (2:13–17). 

 

5. Prayer for himself and his converts (3:1–5). 

 

6. Duty of subordination and of work (3:6–16). 

 

7. Conclusion (3:17–18). 

 

ii. 1 and 2 Cor., Gal., Rom. (A.D. 55, 57) 

 

These epistles were written between A.D. 55 and 56; 1 Cor. toward the end of 

Paul’s three years’ stay at Ephesus, 2 Cor. and perhaps Gal. during his journey 

through Macedonia; and Rom. from Corinth. 

 

B. Epistles to the Corinthians 

 

Corinth was the meeting point of many nationalities because the main 

current of the trade between Asia and western Europe passed through its 

harbors. Paul’s first visit lasted nearly two years; his converts were 

mainly Greeks, gifted with a keen sense of the joys of physical existence, 

a passion for freedom, and a genius for rhetoric and logic, but reared in 

the midst of the grossest moral corruption, undisciplined and self-

conceited. Some time before 1 Cor. was written he paid them a second 

visit (2 Cor. 12:14; 13:1) to check some rising disorder (2 Cor. 2:1; 13:2) 

and wrote them a letter, now lost (1 Cor. 5:9). They had also been visited 

by Apollos (Acts 18:27), perhaps by Peter (1 Cor. 1:12), and by some 

Jewish Christians who brought with them letters of commendation from 

Jerusalem (1 Cor. 1:12; 2 Cor. 3:1; 5:16; 11:23). 

 

c. Analysis of 1 Corinthians 

 

1. Salutation and thanksgiving (1:1–9). 

 

2. Rebuke of the Corinthian church for lack of unity (1:10–6:20): (a) 

The spirit of partisanship and insubordination (1:10–4:21). (b) 

The case of impurity (5:1–13; 6:9–20). (c) The lawsuits (6:1–9). 

 

3. Paul’s reply to inquiries made by them as to: (a) Marriage (7:1–

40). (b) Meat offered to idols (8:1–11:1). (c) The order of 

worship, with special reference to the Lord’s Supper and the use 

of spiritual gifts (11:2–14:40). This section contains a magnificent 



description of love (12:31–13:13), the greatest in the trio of things 

that abide forever. 

 

4. Doctrine of the Resurrection: (a) Of Christ (15:1–19). (b) Of the 

dead (15:20–34). (c) Degrees of glory (15:35–58). 

 

5. Directions about a collection for the Christian poor at Jerusalem; 

information about Paul’s, Timothy’s, and Apollos’s plans; final 

exhortations and salutation (16:1–24). 

 

Soon after writing the first epistle Paul was driven from Ephesus by a 

riot (Acts 19). In Macedonia he met Titus (2 Cor. 7:6), who brought 

him news from Corinth that his letter had been well received and had 

produced the desired effect; the Church had cleared itself of all 

complicity in a sexual offense and had excommunicated the offender 

(2:5–11). But Paul found that a personal coolness had sprung up 

between himself and his converts (7:2; 12:15), which unscrupulous 

opponents were turning to their own account. 

 

d. Analysis of 2 Corinthians 

 

1. Salutation and thanksgiving (1:1–11). 

 

2. Personal, arising out of the report of Titus: (a) His own 

movements and feelings toward the Corinthian church (1:12–

2:17). (b) The characteristics of the Christian ministry as 

exemplified by true Apostles (3:1–6:10). (c) An account of the 

impression produced on his own mind by the report of Titus 

(6:11–7:16). 

 

3. Welfare collection for the churches of Judea (8:1–9:15). 

 

4. Assertion of his own position as an Apostle (10:1–12:10). 

 

5. Conclusion (12:11–13:14). 

 

C. Epistle to the Galatians 

 

There is some uncertainty as to what churches were addressed in this epistle. 

They were either in northern Galatia, the district of which Ancyra was capital, 

or in the district on the borders of Phrygia and Galatia that was visited by Paul 

on his first missionary journey. In either case the Galatian churches were 

certainly visited by Paul on his second (Acts 16:6) and third (Acts 18:23) 

journeys. (See Galatia.) The epistle was written by him (probably while 

traveling through Macedonia) at the news of a wholesale defection from the 

truth of the gospel in favor of a return to the bondage of the Jewish law. In the 



epistle he vindicates his own position as an Apostle, enunciates the doctrine of 

righteousness by faith, and affirms the value of spiritual religion as opposed to 

a religion of externals. 

 

e. Analysis of Galatians 

 

1. Salutation and expression of regret at the news he had received 

(1:1–10). 

 

2. Personal: a vindication of his own position as an Apostle; his 

relationship with other Apostles (1:11–2:21). 

 

3. Theological, showing the superiority of the doctrine of faith to the 

doctrine of merit by works (3:1–4:31): (a) Appeal to their own 

experience of the Christian life (3:1–6). (b) The faith of Abraham; 

faith in Jesus Christ enables believers to become Abraham’s seed 

(3:1–29). (c) The purpose of the law and its preparatory function 

(4:1–11). (d) A personal appeal (4:12–20). (e) Allegory of Isaac 

and Ishmael (4:21–31). 

 

4. Practical results of the doctrine of faith (5:1–6:10): (a) A return of 

Judaism a denial of Christian liberty (5:1–12). (b) Liberty did not 

mean freedom from moral restraint (5:13–26). (c) Duty of 

sympathy and liberality (6:1–10). 

 

5. Autograph postscript (6:11–18). 

 

D. Epistle to the Romans 

 

This epistle was written from Corinth toward the end of the stay recorded in 

Acts 20:3. Paul was then contemplating a visit to Jerusalem, which was 

certain to be dangerous (Rom. 15:31). If he escaped with his life he hoped 

afterwards to visit Rome. The letter was meant in part to prepare the Church 

there to receive him when he came. It may also be regarded as containing a 

statement of doctrines that had been in dispute with the Judaizing Christians 

and that Paul now regarded as finally established. 

 

f. Analysis of Romans 

 

1. Salutation and thanksgiving (1:1–15). 

 

2. Doctrinal (1:16–11:36): (a) His main thesis, the doctrine of 

righteousness by faith (1:16–17). (b) Such a doctrine met a crying 

need of the whole world, for God’s wrath against sin was only too 

evident, and this included both Jew and Gentile (1:18–2:29). (c) 

The Jew’s position of privilege (3:1–8; see also Rom. 9). (d) Jew 



and Gentile shown from scripture to be alike under sin (3:9–20). 

(e) Righteousness by faith now made possible and all boasting 

excluded (3:21–31). (f) Illustration of the doctrine from the case 

of Abraham (4:1–25). (g) Joy through the Lord Jesus (5:1–11). (h) 

The first and the second Adam (5:12–19). (i) The moral 

consequences of our deliverance, namely, union with Christ, 

release from sin, and life in the Spirit (5:20–8:39). (j) Israel’s 

rejection, the reason for it (9:1–10:21), yet not final (11:1–36). 

 

3. Practical exhortations: (a) The duty of holiness of life and the law 

of love (12:1–13:14). (b) The treatment of weaker brethren (14:1–

15:13). 

 

4. Personal: (a) His reasons for writing (15:14–33). (b) Greetings 

(16:1–23). (c) Benediction and praise to the Lord (16:24–27). 

 

Characteristics of the Second Group 

 

These four epistles illustrate a new stage in the apostolic teaching. A great 

controversy had arisen as to the necessity of obedience to the Mosaic law. 

Although the matter had been settled theologically at the Jerusalem conference in 

about A.D. 50 (Acts 15; Gal. 2:1–10), it took a long time to settle the matter 

culturally in the lives of many Church members. Many still looked upon the 

Church as a subdivision or an outgrowth of Judaism, and they saw no need to 

discontinue the ordinances of the law of Moses when they became members of 

the Christian Church. To them Christianity was something new, while the law was 

undoubtedly of divine appointment and approved by the example of generations 

of faithful Israelites. In the controversy Paul took a leading part, and in these four 

epistles he points men to the cross of Christ as the only source of eternal life 

(compare Mosiah 12:27–16:15). The epistles to the Romans and Galatians were 

the inspired writings most appealed to by the Reformation of the 16th century 

because they emphasize the spirit over legal formalism. 

 

 

iii. Philip., Col., Eph., Philem., Heb. (A.D. 60, 62) 

 

These are separated from the previous group by an interval of four or five years, 

spent by Paul almost entirely in captivity. They were all written from Rome. 

 

E. Epistle to the Philippians 

 

The church at Philippi was the earliest founded by Paul in Europe (Acts 

16:11–40). His first visit ended abruptly, but he was not forgotten, and his 

converts sent him supplies not only while he remained in the neighborhood, 

but also after he had moved on to Corinth (Philip. 4:15–16). He passed 

through Philippi six years later (Acts 20:2) on his way from Ephesus to 



Corinth, and again on his return (Acts 20:6) from Corinth to Jerusalem. When 

the news of his removal to Rome reached the Philippians, they sent one of 

their number, Epaphroditus (Philip. 2:25), to minister to him in their name. 

The strain of work in the capital proved too severe, and Epaphroditus had to 

be sent home (2:26–30), taking with him the epistle to the Philippians. Its 

main purpose is to express Paul’s gratitude and affection, and to cheer them 

under the disappointment of his protracted imprisonment. 

 

g. Analysis of Philippians 

 

1. Salutation, thanksgiving, and prayer on their behalf (1:1–11). 

 

2. Personal: dealing with the progress of the missionary work (1:12–

26). 

 

3. Exhortation to unity, humility, and perseverance (2:1–18). 

 

4. Paul’s own plans, and those of Timothy and Epaphroditus (2:19–

30). 

 

5. Warning against false teachers (3:1–4:9). 

 

6. Thanks for their assistance, and conclusion (4:10–23). 

 

F. Epistle to the Colossians 

 

This epistle was the result of a visit from Epaphras, the evangelist of the 

Church in Colosse (1:7–8), who reported that the Colossians were falling into 

serious error, the result of a deep consciousness of sin leading to a desire to 

attain moral perfection by mechanical means, the careful observance of 

external ordinances (2:16) and ascetic restrictions (2:20), coupled with special 

devotion to a host of angelic mediators. The attractiveness of such teaching 

was due not only to the satisfaction it offered to the craving after 

sanctification, but also to the show it made of superior wisdom and greater 

insight into the mysteries of the universe. Paul shows that Christ, in His own 

person, is the one principle of the unity of the universe, and that sanctification 

is to be found only through union with Him. 

 

h. Analysis of Colossians 

 

1. Salutation, thanksgiving, and prayer (1:1–13). 

 

2. Doctrinal: (a) Christ, our Redeemer, the author and goal of all 

creation, the Lord of all divine perfection, in whom is the 

reconciliation of the universe (1:14–2:5). (b) Hence the 

importance of union with Him (2:6–12). (c) Danger of 



ceremonialism and of angel worship (2:13–19). (d) Importance of 

dying and rising again with Christ (2:20–3:4). 

 

3. Exhortation: (a) Every evil inclination to be subdued (3:5–11). (b) 

We must clothe ourselves in all graces of the Spirit (3:12–17). (c) 

Social duties to be observed (3:18–4:6). 

 

4. Personal: commendations and greetings (4:7–18). 

 

G. Epistle to the Ephesians 

 

This epistle was carried by the same messenger who bore the Colossians’ 

letter. The epistle is of great importance, for it contains Paul’s teaching 

regarding the Church of Christ. 

 

i. Analysis of Ephesians 

 

1. Salutation (1:1–2). 

 

2. Doctrinal, the Church of Christ: (a) Thanksgiving for blessings 

bestowed in Christ (1:3–14), and prayer for the further 

enlightenment of his converts (1:15–2:10). (b) The change in their 

state: once aliens, now fellow-citizens of the saints, Gentile and 

Jew henceforth united in one Church (2:11–22), a mystery now 

revealed (3:1–12). (c) Prayer and thanksgiving (3:13–21). 

 

3. Practical exhortation: (a) Necessity of unity (4:1–6), each 

developing his own gift for the good of the whole; role of apostles 

and prophets in the Church (4:7–16). (b) The new man (4:17–

5:21). (c) Teaching about marriage, children, and servants (5:22–

6:9). (d) The Christian armor (6:10–20). 

 

4. Reference to Tychicus (6:21–22); blessing (6:23–24). 

 

H. Epistle to Philemon 

 

This epistle is a private letter about Onesimus, a slave who had robbed his 

master, Philemon, and run away to Rome. Paul sent him back to his master at 

Colosse in company with Tychicus the bearer of the epistle to the Colossians. 

Paul asks that Onesimus be forgiven and received back as a fellow Christian. 

 

I. Epistle to the Hebrews 

 

This epistle was written to Jewish members of the Church to persuade them 

that significant aspects of the law of Moses, as a forerunner, had been fulfilled 

in Christ and that the higher gospel law of Christ had replaced it. When Paul 



returned to Jerusalem at the end of his third mission (about A.D. 60), he found 

that many thousands of Jewish members of the Church were still “zealous of 

the law” of Moses (Acts 21:20). This was at least 10 years after the 

conference at Jerusalem had determined that certain ordinances of the law of 

Moses were not necessary for the salvation of gentile Christians but had not 

settled the matter for Jewish Christians. It appears that soon thereafter, Paul 

wrote the epistle to the Hebrews to show them by their own scripture and by 

sound reason why they should no longer practice the law of Moses. The 

epistle is built on a carefully worked-out plan. Some have felt that the literary 

style is different from that of Paul’s other letters. However, the ideas are 

certainly Paul’s. 

 

j. Analysis of Hebrews 

 

1. God has spoken to our fathers for centuries by means of prophets, 

but in our time He has sent His son Jesus, who is the heir and the 

Creator and the exact image of the Father (Heb. 1:1–3). 

 

2. Superiority of Jesus: (a) Jesus is greater than the angels. He has a 

more excellent name, inheritance, and higher calling. They are 

servants; He is the Son (1:4–2:18). (b) If the word of angels is 

important, how much “more earnest heed” we ought to give to the 

things spoken by the Lord (Jesus) (2:1–4). 

 

3. Jesus is greater than Moses. Moses was a faithful servant, but 

Jesus was a faithful son (3:1–6). 

 

4. The superiority of Jesus’ word: (a) The Israelites while traveling 

through the wilderness could not enter into the promised land 

because they did not believe and obey the teachings of God 

received through Moses (3:7–19). (b) How much more important 

it is, therefore, to obey the words of Jesus who is greater than 

Moses, if we wish to enter the heavenly land (4:1–2). 

 

5. Jesus, as a high priest of Melchizedek, is superior to the high 

priests of the law of Moses: (a) Jesus was of the order of 

Melchizedek, which is greater than the order of Aaron. 

Melchizedek was even greater than Abraham (7:1–12). (b) The 

law of the Melchizedek Priesthood (gospel) is greater than the law 

of the Aaronic Priesthood (law of Moses) (5:1–7:28). 

 

6. The tabernacle service was symbolic (or a shadow) of the real 

events: (a) The high priest under the law went through the veil 

into the Holy of Holies; but Jesus, the great high priest, has gone 

into heaven itself (6:19–20; 9:1–14). (b) The traveling of Israel 

out of Egypt, through the wilderness, crossing over the Jordan 



River into the promised land, is similar to a man forsaking the 

worldly things, going through the wilderness of temptation, and 

finally passing through the veil of death into the celestial kingdom 

(D&C 84:21–24; see also Alma 37:38–45). 

 

7. The first covenant (testament) under Moses was fulfilled, and 

Jesus brought a new covenant (testament); thus we have in the 

Bible the Old and New Testaments (8:6–9:28). That which is 

therefore fulfilled and is old “is ready to vanish away” (Heb. 

8:13). 

 

8. Exhortation to faithfulness and diligence (10:1–39). 

 

9. A discourse on faith (11:1–40). 

 

10. Admonitions and greetings (12:1–13:25). 

 

Characteristics of the Third Group 

 

The characteristic doctrine of this third group is the Ascension and present 

sovereignty of Jesus Christ over the world and the Church. Problems of thought 

and of action pressed for solution. The gospel is shown to be the guide to a true 

philosophy, as well as to possess the power to produce right conduct and to satisfy 

the social as well as the individual needs of men. 

 

 

iv. Titus, 1 and 2 Tim. (A.D. 64, 65) 

 

These epistles, known as the pastoral epistles, deal mainly with questions relating 

to the internal discipline and organization of the Church and with the ideal of the 

pastoral office. We learn from them that Paul was set free from his first 

imprisonment in Rome and revisited his old friends in Greece and Asia Minor. 

During this interval of freedom 1 Tim. and the epistle to Titus were written. 

 

J. 1 Timothy 

 

In the course of his travels after his first imprisonment Paul came to Ephesus, 

where he left Timothy to check the growth of certain unprofitable forms of 

speculation, intending (3:14) afterwards to return. As a delay might occur, he 

writes to him, perhaps from Macedonia (1:3), to give him counsel and 

encouragement in the fulfillment of his duty. See also Timothy. 

 

k. Analysis of 1 Timothy 

 

1. Salutation (1:1–2). 

 



2. Foolish speculations and legalism to be kept in check as 

dangerous to the simplicity of the gospel (1:3–20). 

 

3. Directions about public worship, and about the character and 

conduct of ministers (2:1–3:13). 

 

4. Summary of the true believer’s creed (3:14–16). 

 

5. Warning against foolish asceticism (4:1–16). 

 

6. Hints to Timothy about the treatment of his flock (5:1–6:2). 

 

7. Warnings against various dangers (6:3–19). 

 

8. Conclusion (6:20–21). 

 

K. Epistle to Titus 

 

See also Titus. 

 

l. Analysis of Titus 

 

1. Salutation (1:1–4). 

 

2. Qualifications of an elder (1:5–9). 

 

3. Discipline in the Cretan church (1:10–16). 

 

4. Proper treatment of various classes of Christians (2:1–15). 

 

5. General exhortation (3:1–11). 

 

6. Personal messages (3:12–15). 

 

L. 2 Timothy 

 

This epistle was written during Paul’s second imprisonment, shortly before his 

martyrdom. It contains the Apostle’s last words and shows the wonderful 

courage and trust with which he faced death. 

 

m. Analysis of 2 Timothy 

 

1. Salutation (1:1–2). 

 

2. Charge to Timothy (1:3–14). 

 



3. The desertion by old friends, and the faithfulness of others (1:15–

18). 

 

4. Various warnings and directions (2:1–26). 

 

5. Dangers ahead and how to meet them (3:1–4:5). 

 

6. Paul’s confidence in the face of death (4:6–8). 

 

7. A message to friends (4:9–21). 

 

Characteristics of the Fourth Group 

 

The pastoral epistles, being addressed to men engaged in the ministry of the 

Church, are occupied mainly with questions relating to the internal discipline and 

organization of the Church and with the ideal of the pastoral office. The 

development and training of the life of godliness have taken the place of 

instruction in the faith. At the same time it is striking to notice the way in which 

Paul emphasizes the universality of God’s saving purpose (1 Tim. 2:4; 4:10; Titus 

2:11; 3:4), and the bounty shines out in every part of His creation (1 Tim. 4:4; 

6:13, 17). 

 

Summary: It is from Paul’s writings that we learn the most about the New Testament 

Church, but it must be remembered that they were written for the use of men who were 

already members of the Church. The New Testament presupposes on the part of its 

readers at least an elementary knowledge of gospel truth. Paul’s life is characterized by 

an extraordinary zeal for the Lord. His greatest contribution is what he tells us about 

Jesus. 

 

IV. General Epistles  

 

The seven New Testament epistles known as James; 1 and 2 Peter; 1, 2, and 3 John; and 

Jude. They are so named because they are not directed to any one person or specific 

branch of the Church. The designation is not entirely accurate for 2 and 3 John. 

 

A. James, Epistle of  

 

The writer is generally thought of as the Lord’s brother (Gal. 1:19), the son of 

Mary, and is mentioned in Acts 12:17; 15:13; Gal. 2:9. The epistle, which is 

addressed to the 12 tribes scattered abroad, was probably written from Jerusalem, 

but the date is not known. It may be one of the earlier epistles of the New 

Testament. In the epistle are found some clearly stated items about practical 

religion, including the important advice of 1:5–6 that if one lacks wisdom, he 

should ask of God for help. This instructive passage inspired Joseph Smith to 

inquire of the Lord in 1820 as to the true church, and as a consequence the Father 

and the Son appeared to him and the dispensation of the fulness of times was 



launched (JS—H 1:9–20). Among other important teachings of James are those 

that have to do with faith and works (James 2); the need to control the unruly 

tongue (James 3); an exhortation to patience (James 5); calling the elders for a 

blessing when sick (5:14–16); and the desirability of being an instrument of 

conversion in the life of even one other person (5:19–20). 

 

B. Peter, Epistles of  

 

a. Analysis of the First Epistle 

 

The first epistle was written from “Babylon” (probably Rome) soon after 

the outbreak of the Neronian persecution, A.D. 64, and is addressed to 

Christians in the different provinces of what is now called Asia Minor. Its 

object is to encourage men who were in danger of being terrified into a 

denial of their Lord (compare Luke 22:32), but it also contains valuable 

teaching about the Atonement (1 Pet. 1:11, 18–19; 2:21–25; 3:18; 4:1, 12–

19) and the doctrines of baptism and resurrection (1:3, 23). 

 

1. 1:1–2, salutation; 3–12, thanksgiving for the new life that the 

Resurrection of Jesus Christ had brought with it; 13–25, an earnest 

call to a life of holiness, obedience, and love, remembering the 

price of our redemption. 

 

2. 2:1–10, Christ is the Cornerstone in the “spiritual house” into 

which individual Christians are built as “lively stones”; 11–12, the 

flesh must therefore be kept in subjection, and, 13–25, obedience 

must be rendered to constituted authority, even undeserved 

punishment being endured with patience, remembering the 

sufferings of Christ. 

 

3. 3:1–7, the duties of wives and husbands; 8–12, exhortation to unity 

and love; 13–17, the need of care lest the force of our witness 

should be marred by arrogance or moral laxity; 18–22, if suffering 

comes, there is strength to endure in the thought of the sufferings 

of Christ, who, after His mortal death, preached the gospel also in 

the spirit world (see also 1 Pet. 4:6). 

 

4. 4:1–6, fresh exhortation to avoid the lusts of men and live 

according to the will of God, and, 7–11, to exercise our gifts for 

the good of all and the glory of Jesus Christ; 12–19, to be partakers 

in Christ’s sufferings is to rejoice in His glory, and a ground for 

thanksgiving, but not for presumption or moral carelessness. 

 

5. 5:1–11, practical exhortations; 12–14, salutations. 

 

b. Analysis of the Second Epistle 



 

The second epistle was apparently addressed to the same churches as the 

first (3:1). It was written in the near prospect of death (1:14) and aims at 

guarding against apostasy. In 2 Pet. 1 we read some of Peter’s most 

forceful language, explaining how man can lay hold of the promise of 

eternal life and obtain the more sure word of prophecy (1:19; see also 

D&C 131:5). In 2 Pet. 2, Peter speaks of the sophistry and lack of faith 

that often accompanies worldly learning and acclaim. In 2 Pet. 3, Peter 

reaffirms that the Lord will come from heaven in great glory and in 

judgment upon the earth. The Prophet Joseph Smith said that “Peter 

penned the most sublime language of any of the apostles” (HC 5:392). 

 

C. John, Epistles of  

 

In none of these three epistles does the writer mention himself by name; but 

tradition assigns them to John, while the similarity of the language of these 

epistles and that of the fourth Gospel is strongly marked. 

 

The first epistle emphasizes the fact that Jesus has come in the flesh and shows its 

bearing on the life of men. It was probably written after the Gospel, for it assumes 

in the reader a knowledge of the facts that the Gospel records. It also contains 

warnings against the dangers that beset a true faith in the literal incarnation of 

Jesus even before the end of the 1st century, both from teachers who claimed an 

authority independent of our Lord’s in the revelation of truth and from teachers 

who refused to acknowledge a real manifestation of the Godhead in human flesh. 

 

The second epistle is closely connected with the first in the character of the false 

teaching it condemns (compare 2 Jn. 1:7 with 1 Jn. 4:2). The “elect lady” 

addressed in it is nameless. The writer of the letter styles himself the “Elder.” 

 

In the third epistle the Elder refers to Gaius, Diotrephes, and Demetrius, all of 

whom are otherwise unknown to history. 

 

D. Jude, Epistle of  

 

The author is the brother of James, and one of the “brethren of the Lord.” The 

epistle is addressed to certain people in danger, owing to the presence among 

them of professing Christians who were giving themselves up to the immorality of 

pagan worship and claiming to be above the moral law. Jude wishes to rouse his 

“beloved” to a sense of their danger, and also to help them through it by bidding 

them keep close to the “faith once committed to the saints.” There are some 

striking resemblances between this epistle and 2 Peter. Some notable passages in 

Jude are verse 6, recounting the war in heaven and the expulsion of Lucifer and 

his angels during the “first estate” or premortal existence (see also Abr. 3:26–28); 

verse 9, speaking of an otherwise unknown event involving Michael (Adam) and 



the devil contending over the body of Moses; and verses 14–15, citing a prophecy 

of Enoch. 

 

V. Revelation of John  

 

Also known as the Apocalypse, a Greek word meaning revealed or uncovered. The 

message of Revelation is the same as that of all scripture: there will be an eventual 

triumph on this earth of God over the devil; a permanent victory of good over evil, of the 

Saints over their persecutors, of the kingdom of God over the kingdoms of men and of 

Satan. This is the subject on which Amos, Isaiah, Jeremiah, Ezekiel, Daniel, Paul, Peter, 

and all the prophets have written. They spoke of a day of victory that would come, and 

that the end would be better (more glorious) than the beginning. The victory would be 

achieved through Jesus Christ. 

 

Such is the theme of the Revelation. The details about the beasts, the wars, the angels, the 

men, etc., contribute to the development of this theme. By a little study, the theme can be 

perceived even if the details are not completely identified. It may be in this sense that the 

Prophet Joseph Smith said that Revelation was “one of the plainest books God ever 

caused to be written” (HC 5:342). However, the more fully the details are understood, the 

greater will be the appreciation of the theme. If we fail to catch a glimpse of the theme, 

we fail in our comprehension, no matter how many details we are able to understand. 

 

Some Guidelines to Understanding: 

 

1. The Revelation seems to be divided into two parts. The first, Rev. 1–3, deals with 

things at the time the Revelation was given, and is addressed to branches of the 

Church in seven cities of Asia. Note Rev. 1:3: “the time is at hand.” These three 

chapters show clearly that the Church in that day was rapidly going into apostasy. 

 

The second part, Rev. 4–22, deals with things yet future for John, things that had 

not yet come to pass. It begins with John’s time and continues to the end of the 

world. Note Rev. 4:1: “I will shew thee things which must be hereafter.” 

Accordingly, it offers a sort of panoramic view of events through the ages—of 

Apostasy, Restoration, Judgment, and Millennium. 

 

2. Apostasy and Restoration. Apostasy and Restoration are relatively gradual events. 

Compare the setting and the rising of the sun. It does not become dark or light all 

at once (see D&C 45:29). 

 

3. A guided tour. An interesting circumstance in the Revelation is that an angel 

comes to John and explains things to him—a sort of guided tour. This is 

consistent with the visions given to Nephi, Ezekiel, Daniel, and Enoch, who had 

similar guided tours. It appears to be a typical visionary experience. 

 

Some Points of Doctrine: 

 



1. A description of the resurrected and glorified Savior (1:13–15). 

 

2. The importance of overcoming the world (3:21; 21:7). 

 

3. The faithful are to be kings and priests unto God and will reign on the earth (1:6; 

5:10; 20:6; 21:7). 

 

4. Animals are resurrected from the dead, and there are animals in heaven, redeemed 

by the blood of Christ (5:11–14; D&C 77:3; HC 5:343). 

 

5. Two prophets will lie dead in the streets of Jerusalem in the last days and then be 

raised (11:1–11). 

 

6. The woman driven into the wilderness, and the man child (Rev. 12). The woman 

is the Church; the man child is the political kingdom of God growing out of the 

Church. 

 

7. The angel with the everlasting gospel. This being is generally identified in the 

Church as the resurrected angel Moroni (JS—H 1:33) but may be representative 

of all the angels involved in the Restoration. 

 

8. All people shall be judged by their works out of the books that are written both on 

earth and in heaven (20:11–13; see D&C 128:6–7). 

 

9. The testimony of Jesus is the spirit of prophecy (19:10). 

 

10. The New Jerusalem, the city foursquare (3:12; 21:1–22:7; see Ether 13:2–10; 

Moses 7:62–63). 

 

The Revelation was received on the Lord’s day by John on the isle of Patmos 

(Rev. 1:9–10), off the coast of Asia, not far from Ephesus. The exact date is not 

known. The Book of Mormon confirms that the recipient was John, one of the 

Twelve (1 Ne. 14:18–27; see D&C 20:35; 77). 

 

OTHER COLLECTIONS/VERSIONS OF SCRIPTURE 

 

I. Dead Sea Scrolls  

 

In 1947 in an area known as Qumran, near the northwest corner of the Dead Sea, some 

significant rolls of leather and a few copper manuscripts were found preserved in earthen 

jars in some dark caves. They were found quite by accident by goat herders. As a result 

of further searches in the area, many documents have been discovered and translated. The 

languages are Hebrew and Aramaic. Some are dated as early as 200 B.C.; others a 

century or so A.D. Complete copies or fragments of every book of the Old Testament 

have been found except the book of Esther. Deuteronomy, Isaiah, and Psalms are the 



most numerous. Books of regulations and “manuals of discipline” produced by the people 

who made the scrolls have also been located. 

 

The contents of the scrolls are interesting to historians, textual critics, and readers of the 

Bible. The full impact may not yet be realized. However, the most significant fact may be 

that the scrolls give solid evidence that there was a highly literary people in the Jerusalem 

area, in the period just preceding and following the time of Christ, who were writing and 

preserving their records. The implications of this for the early dating of the New 

Testament books are significant. 

 

The finding of the Dead Sea Scrolls stimulated considerable interest among scholars of 

the antiquities. Not all the answers are in the Dead Sea Scrolls, but they constitute one of 

the most important archaeological discoveries of modern times. If discoveries continue, 

we may learn many things about the ancient people that will give us clearer historical 

insights. It is to be expected that such discoveries will support and supplement many 

principles and ideas that are already known to us through latter-day revelation. 

 

II. Hagiographa  

 

A Greek word meaning “sacred writings.” Although the word Hagiographa does not 

occur in the English Bible, it is used frequently in commentary and historical works, 

having reference to the third division of the Old Testament, commonly called the 

Writings. It consists of the books of Psalms, Proverbs, Job, Song of Solomon, Ruth, 

Lamentations, Ecclesiastes, Esther, Daniel, Ezra–Nehemiah, and Chronicles, making 11 

in all (in Hebrew Bibles Ezra–Nehemiah are counted as one book, as are 1 and 2 

Chronicles). 

 

III. Masoretic text  

 

From the Hebrew masora, meaning “traditional.” The traditional Hebrew text of the Old 

Testament was the result of the standardization and stabilization begun by the council of 

Jamnia, held about A.D. 90. See Jamnia. The Old Testament of the KJV uses the 

Masoretic text. 

 

IV. Septuagint  

 

The Greek translation of the Old Testament (so called because Jewish tradition said it 

was made in 70 days by 72 elders sent from Jerusalem) made in the first instance for the 

use of Greek-speaking Jews living in Alexandria in the reign of Ptolemy Philadelphus 

(284–246 B.C.), though parts were not finished till the middle of the 2nd century B.C. 

Most of the quotations from the Old Testament in the New Testament are taken from this 

version; it was the Bible in common use at the beginning of the Christian era and 

included the books we call the Apocrypha. This translation proved of immense service to 

the Christian Church, for it taught, in what was then the language of the civilized world, 

the religious truths that had been the special possession of the Hebrew race. In this way a 



church that was Jewish in origin was able to teach religion to the world. In commentary 

material the Septuagint is often referred to as the ⅬⅩⅩ. 

 

V. Talmud  

 

The word is from a Hebrew term meaning “learning.” The Talmud is a compilation of 

Jewish writing and tradition, literature rather than a single book, and consists of the 

Mishnah, or text, and the Gemara, or commentaries. The commentaries, which comprise 

both Halakah and Haggada, deal with almost every aspect of Jewish religious life, such as 

prayer, agriculture, marriage, and rules for the scribes in making copies of the sacred 

books. It dates from about A.D. 200 but reflects the thinking also of earlier times and is a 

fruitful source for many aspects of Jewish culture and belief. 

 

VI. Torah  

 

From the Hebrew Yarah, meaning “to cast,” as to put forth instruction. One form of the 

verb also means to point out, show, and thus to direct, instruct. The Torah is thus divine 

direction and instruction; it includes the law, particularly the five books of Moses, and 

takes precedence over other books of the Old Testament to most Jewish people. Torah 

scrolls are often elaborately made and protected by a cloth or metal case. 

 

APOCRYPHAL TEXTS 

 

I. Apocrypha  

 

Secret or hidden. By this word is generally meant those sacred books of the Jewish 

people that were not included in the Hebrew Bible (see Canon). They are valuable as 

forming a link connecting the Old and New Testaments and are regarded in the Church as 

useful reading, although not all the books are of equal value. They are the subject of a 

revelation recorded in D&C 91, in which it is stated that the contents are mostly correct 

but with many interpolations by man. Among these books the following are of special 

value: 

 

1. The First Book of Esdras. Contains an account of Josiah’s religious reforms and 

the subsequent history down to the destruction of the Temple 588 B.C. It then 

describes the return under Zerubbabel and the events that followed, of which we 

have another account in the books of Ezra and Nehemiah. Esdras is another form 

of the name Ezra. 

 

In Esdras 3:1–5:6 is a story that tells how Zerubbabel by his wisdom as page of 

Darius won the king’s favor and obtained permission to restore the captive Jews 

to their own country. This section is entirely independent of the canonical 

scriptures. 

 

Of the date of the compilation of the book we know nothing save that its contents 

were known to Josephus (born A.D. 38). 



 

2. The Second Book of Esdras. Contains seven visions or revelations made to Ezra, 

who is represented as grieving over the afflictions of his people and perplexed at 

the triumph of gentile sinners. The book is marked by a tone of deep melancholy. 

The only note of consolation is presented in the thought of the retribution that is 

to fall upon the heads of the Gentiles who have crushed the Jews. The references 

to the Messiah (7:28–29; 12:32; 13:32, 37, 52) deserve special notice. Many 

scholars feel the book was composed in the 1st century A.D. 

 

3. The Book of Tobit. The story is briefly as follows: Tobit is a Jew of the tribe of 

Naphtali, living in Nineveh, a pious God-fearing man and very strict in the 

observance of the Jewish law. Trouble comes upon him, and he loses his eyesight. 

He sends his son Tobias to fetch ten talents of silver, which he had left in the 

hands of his kinsman Gabael who dwelt at Rages in Media. Tobias takes a 

traveling companion with him, who is in reality the angel Raphael. On the way 

they stop at Ecbatana and lodge at the house of one Raguel, whose daughter Sara 

has through the evil spirit Asmodeus been seven times deprived of husbands on 

the night of wedlock. Tobias on the ground of kinship claims her in marriage, and 

her parents grant consent. By supernatural means, with which Raphael had 

supplied him, he is able to expel the demon Asmodeus. During the marriage 

festivities the angel journeys to Rages and obtains the money from Gabael. Tobias 

and his wife then return to Nineveh; and by further application of supernatural 

means Tobias is able to restore his father’s sight. Raphael, having revealed his 

true nature, disappears. Tobit breaks forth into a song of thanksgiving. He and his 

family end their days in prosperity. The work’s general character seems to show 

that it was written in praise of a life spent in devout consistency with the Jewish 

law, even in a strange land. 

 

4. The Book of Judith. Purports to describe a romantic event in the history of the 

Jews, that is, the murder of the Assyrian general Holofernes by Judith, a rich and 

beautiful widow of Betulia. The historical contradictions in the story, as well as 

its general character, leave us no reason to doubt that it is a work of fiction, in 

which perhaps some traditional deed of heroism in early days has been worked 

up. 

 

5. The rest of the chapters of the Book of Esther. These chapters expand in greater 

detail the narrative of the canonical book. Their object is to illustrate the hearing 

of prayer and the deliverances from the Gentiles that God wrought for His people 

the Jews. 

 

6. The Book of the Wisdom of Solomon. Written in praise of “Wisdom” and in 

condemnation of those who willfully rejected her. It purports to be addressed by 

the Israelite king Solomon to the kings and rulers of the earth. Many scholars feel 

it is of 1st century A.D. origin, in the Greek language. It shows traces of the 

influence of Greek philosophy. The most famous passages are those containing 



the description of “the righteous man” (4:7–18) and the picture of “Wisdom” 

(Wisdom 7–9). 

 

The object of the book is to warn Alexandrian Jews against abandoning the 

religion of their fathers. The “Wisdom” of the book of Proverbs, “the fear of the 

Lord,” is asserted to be the basis of all true happiness. 

 

7. The Wisdom of Jesus the son of Sirach, or Ecclesiasticus. This is the only book in 

the Apocrypha to which the name of the author can be assigned. In Ecclesiasticus 

50:27 he speaks of himself as “Jesus the son of Sirach of Jerusalem.” We know 

nothing of him beyond what is told in the prologue to the book. 

 

In style and character the book resembles the canonical book of Proverbs. The 

greater part is occupied with questions of practical morality. Some of the subjects 

discussed are friendship, old age, women, avarice, health, wisdom, anger, 

servants. The Song of Praise of the works of Creation (42:15–43:33) is a very 

powerful and beautiful composition, and the eulogy of the nation’s great men 

covers all of the Old Testament heroes, the omission of Ezra, Daniel, and 

Mordecai being remarkable. 

 

The book was originally written in Hebrew and has come down to us in a Greek 

translation made by the author’s grandson, who prefixed to it a preface. This 

preface deserves special notice for its reference to the Jewish scriptures under the 

threefold title of “the Law, the Prophets, and the rest of the writings.” Some 

leaves containing about 23 chapters in Hebrew were discovered at Cairo in 1896. 

 

The name Ecclesiasticus dates from the time of Cyprian (Bishop of Carthage, 

A.D. 248–58). It has no connection with Ecclesiastes. 

 

8. The Book of Baruch. So called because it purports to contain a work written by 

Baruch, the prophet, in Babylon, in the fifth year after the destruction of 

Jerusalem by the Chaldeans. Most scholars feel that it was probably composed at 

a later date. 

 

Attached to the Book of Baruch is the so-called Epistle of Jeremy, purporting to 

be a letter written by the prophet Jeremiah to the Jews who were being carried 

away captive to Babylon. 

 

9. The Song of the Three Children. Purports to be the song sung by Shadrach, 

Meshach, and Abed-nego (they are called Ananias, Azarias, and Misael in verse 

66) in the midst of the burning, fiery furnace. 

 

10. The History of Susanna. This story describes how Daniel as a young man 

procured the vindication of Susanna from a shameful charge, and the 

condemnation of the two elders who had borne false witness against her. 

 



11. Bel and the Dragon. In this fragment we have two more anecdotes related of 

Daniel. In the first, Daniel discovers for King Cyrus the frauds practiced by the 

priests of Bel in connection with the pretended banquets of that idol. In the second 

we have the story of his destruction of the sacred dragon that was worshipped at 

Babylon. Both stories serve the purpose of bringing idolatry into ridicule. 

 

12. The Prayer of Manasses, king of Judah. This is a penitential prayer built up, for 

the most part, of sentences and phrases taken from the canonical scriptures. There 

is little reason for giving it the title that it bears. 

 

13. The First Book of the Maccabees. (See Maccabees.) The importance of this work 

for our knowledge of Jewish history in the 2nd century B.C. can hardly be 

surpassed. It recounts with great minuteness the whole narrative of the Maccabean 

movement from the accession of Antiochus Epiphanes (175) to the death of 

Simon (135). The persecution of Antiochus Epiphanes and the national rising led 

by the aged priest Mattathias, the heroic war of independence under the lead of 

Judas the Maccabee, and the recovery of religious freedom and political 

independence under Jonathan (160–143) and Simon (143–135) mark the chief 

divisions of the stirring period that the book chronicles. 

 

14. The Second Book of the Maccabees. Deals with the history of the Jews during 15 

years (175–160) and therefore goes over part of the period described in 1 

Maccabees. It is inferior to that book both in simplicity and in accuracy because 

legends are introduced with great freedom. However, the doctrine of the 

Resurrection is strongly affirmed. 

 

The books mentioned above taken together make up what is generally known as the 

Apocrypha. They are frequently printed along with the canonical scriptures. The Roman 

Church regards as part of the canon the books of Tobit, Judith, Wisdom of Solomon, 

Ecclesiasticus, Baruch, 1 and 2 Maccabees, and the additions to Daniel and Esther. 

Besides these books, there are other Jewish apocryphal writings. The chief are the Psalms 

of Solomon, the Book of Enoch, the Apocalypse of Baruch, the Testaments of the Twelve 

Patriarchs, the Assumption of Moses, the Book of Jubilees, and the Sibylline Oracles. 

 

A. Maccabees  

 

A family of Jewish patriots. In 175 B.C. Antiochus Epiphanes became king of 

Syria and made a determined effort to stamp out the Jewish religion. At first he 

met with considerable success, owing partly to a Hellenizing movement among 

the Jews themselves, and altars were erected to Zeus in many parts of the Holy 

Land. Resistance began at Modin, a town near Beth-horon, where an aged priest 

named Mattathias, of the family of Hasmon or Chasmon, slew the sacrificers, and 

also the king’s officer under whose direction the altar had been erected. 

Mattathias was the father of five sons, and with a large body of followers took 

refuge among the mountains. They were attacked on the Sabbath, and thousands 

were slain. It was afterwards resolved to disregard the Sabbatical rule and, if 



necessary, to fight in self-defense. After Mattathias’s death, his son Judas, 

surnamed Maccabaeus, or “the hammerer,” became the leader. Several great 

victories were gained. The ruined temple was restored, the desecrated altar was 

pulled down and reconstructed, and the new altar was dedicated amid great 

rejoicing. In 165 B.C. a large Syrian army under Lysias invaded Palestine, the war 

continuing during several years with varying success. After the death of Judas in 

161 B.C. his brothers Jonathan and Simon became the leaders. Jonathan was also 

high priest but was treacherously murdered about 144 B.C. Simon was then sole 

leader of the patriotic party. Under him the country enjoyed greater prosperity 

than at any other period after the Exile. The Jews, in gratitude for what he had 

done, put up in the temple a memorial tablet to Simon and his family, and he was 

appointed “governor and high priest for ever until there should arise a faithful 

prophet.” In 135 B.C. he was treacherously murdered by his son-in-law. His son, 

John Hyrcanus, then became high priest. He built the fortress in Jerusalem that 

was afterwards known as the Castle Antonia and destroyed the Samaritan temple 

on Mount Gerizim. After his death the position of the family was less secure. The 

Herodian family were powerful rivals, and the marriage of Mariamne, a 

Maccabean princess, with Herod the Great in 38 B.C. marks the end of the 

Maccabean dynasty. 

 

The first book of Maccabees (see Apocrypha) contains a history of events from 

175 to 135 B.C. and was probably written about 100 B.C. It was written in 

Hebrew or Aramaic, but only a Greek translation has survived. It forms a 

historical document of the highest importance. The second book of Maccabees 

deals with the years 175–160 and therefore goes over part of the period described 

in the first book of Maccabees. It was written in Greek, probably by an Egyptian 

Jew. 

 

II. Pseudepigrapha  

 

The word refers to certain noncanonical writings purported to have come from biblical 

characters, and refers to books of ancient Jewish literature outside the canon and the 

Apocrypha. The writings purport to be the work of ancient patriarchs and prophets but 

are, in their present form, mostly productions from about 200 B.C. to A.D. 200. 

 

These writings have at times been popular with some branches of Christianity, but by 

their very nature there is no accepted fixed limit to the number of writings that are called 

pseudepigrapha, for what one person or group regards as canon another may call 

pseudepigrapha. Some of the writings originated in Palestine and were written in Hebrew 

or Aramaic; others originated in North Africa and were written in coptic Greek and 

Ethiopic. These include legends about biblical characters, hymns, psalms, and 

apocalypses. Things relating to Enoch, Moses, and Isaiah are prominent. 

 

Although not canonized nor accepted as scripture, the pseudepigrapha are useful in 

showing various concepts and beliefs held by ancient peoples in the Middle East. In 

many instances latter-day revelation gives the careful student sufficient insight to discern 



truth from error in the narratives, and demonstrates that there is an occasional glimmer of 

historical accuracy in those ancient writings. The student may profit from this, always 

applying the divine injunction that “whoso is enlightened by the Spirit shall obtain 

benefit therefrom” (D&C 91:5). 

 

LOST BOOKS 

 

The so-called lost books of the Bible are those documents that are mentioned in the Bible 

in such a way that it is evident they were considered authentic and valuable but that are 

not found in the Bible today. Sometimes called missing scripture, they consist of at least 

the following: book of the Wars of the Lord (Num. 21:14); book of Jasher (Josh. 10:13; 2 

Sam. 1:18); book of the acts of Solomon (1 Kgs. 11:41); book of Samuel the seer (1 Chr. 

29:29); book of Gad the seer (1 Chr. 29:29); book of Nathan the prophet (1 Chr. 29:29; 2 

Chr. 9:29); prophecy of Ahijah (2 Chr. 9:29); visions of Iddo the seer (2 Chr. 9:29; 12:15; 

13:22); book of Shemaiah (2 Chr. 12:15); book of Jehu (2 Chr. 20:34); sayings of the 

seers (2 Chr. 33:19); an epistle of Paul to the Corinthians, earlier than our present 1 

Corinthians (1 Cor. 5:9); possibly an earlier epistle to the Ephesians (Eph. 3:3); an epistle 

to the Church at Laodicea (Col. 4:16); and some prophecies of Enoch, known to Jude 

(Jude 1:14). To these rather clear references to inspired writings other than our current 

Bible may be added another list that has allusions to writings that may or may not be 

contained within our present text but may perhaps be known by a different title; for 

example, the book of the covenant (Ex. 24:7), which may or may not be included in the 

current book of Exodus; the manner of the kingdom, written by Samuel (1 Sam. 10:25); 

the rest of the acts of Uzziah written by Isaiah (2 Chr. 26:22). 

 

The foregoing items attest to the fact that our present Bible does not contain all of the 

word of the Lord that He gave to His people in former times and remind us that the Bible, 

in its present form, is rather incomplete. 

 

Matthew’s reference to a prophecy that Jesus would be a Nazarene (2:23) is interesting 

when it is considered that our present Old Testament seems to have no statement as such. 

There is a possibility, however, that Matthew alluded to Isa. 11:1, which prophesies of 

the Messiah as a Branch from the root of Jesse, the father of David. The Hebrew word for 

branch in this case is netzer, the source word of Nazarene and Nazareth. Additional 

references to the Branch as the Savior and Messiah are found in Jer. 23:5; 33:15; Zech. 

3:8; 6:12; these use a synonymous Hebrew word for branch, tzemakh. 

 

The Book of Mormon makes reference to writings of Old Testament times and 

connection that are not found in the Bible, the Book of Mormon, or in any other known 

source. These writings are of Zenock, Zenos, and Neum (1 Ne. 19:10; Alma 33:3–17). 

An extensive prophecy by Joseph in Egypt (which is not in the Bible) is also apparent 

from 2 Ne. 3:4–22, and a prophecy of Jacob (not found in the Bible) is given in Alma 

46:24–26. These writings were evidently contained on the plates of brass spoken of in the 

Book of Mormon (1 Ne. 5:10–13). 

 

A. Jasher, book of  



 

(Josh. 10:13; 2 Sam. 1:18.) An early collection of Jewish national songs and 

stories of deeds of valor, put together about the time of Solomon. Various other 

collections of the book of Jasher are available today and may be of some worth 

but do not appear to be the one spoken of in the Bible. 

 

JOSEPH SMITH TRANSLATION 

 

A revision or translation of the King James Version of the Bible begun by the Prophet 

Joseph Smith in June 1830. He was divinely commissioned to make the translation and 

regarded it as “a branch of his calling” as a prophet. Although the major portion of the 

work was completed by July 1833, he continued to make modifications while preparing a 

manuscript for the press until his death in 1844, and it is possible that some additional 

modifications would have been made had he lived to publish the entire work. Some parts 

of the translation were published during his lifetime. 

 

The translation process was a learning experience for the Prophet, and several sections of 

the Doctrine and Covenants (and also other revelations that are not published in the 

Doctrine and Covenants) were received in direct consequence of the work (D&C 76–77; 

91). Also, specific instruction pertaining to the translation is given in D&C 37:1; 45:60–

61; 76:15–18; 90:13; 94:10; 104:58; 124:89. The book of Moses and the 24th chapter of 

Matthew (JS—M), contained in the Pearl of Great Price, are actual excerpts from the 

JST. Many excerpts from the JST are also given in the appendix and footnotes in the 

edition of the KJV that accompanies this dictionary. The JST to some extent assists in 

restoring the plain and precious things that have been lost from the Bible (see 1 Ne. 13–

14). 

 

Although not the official Bible of The Church of Jesus Christ of Latter-day Saints, the 

JST offers many interesting insights and is an invaluable aid to biblical interpretation and 

understanding. It is a most fruitful source of useful information for the student of the 

scriptures. It is likewise a witness for the divine calling and ministry of the Prophet 

Joseph Smith. 

 

 


